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THE 


CON TENTS. 


H E Occaſion and Deſign of the Work. Pag. 3 
The Animadverter's /{ypotheſis conſidered. 

I, It contradifteth hu own Definitionof aPERSON, which | 
he faith importeth the ſame in Beings Rational, as S OP- 
 POSITUM doth in Beings not Rational, If fo, then 
Three Perſons in the Divine Nature muſt be Three Sub- 
ſtances. 6. 

2, It contradifteth the Laws of Relation; which of all Accie 
d:nts moſt requireth a Subjeit : And there muſt be as _ 
Subjects as Correlates, 

3. 4 MODE i#s too mean to ſupport the Charatter P- a 
PERSON. 

Fithers and Councils, &C. appealed to, But 13. 

Ale conf. [je:h the DoBrine not ſetled till about 600 years after 
Chriſt : And the Greek Fathers call them Hypoltaſes, which 
word :s examined by the uſe of Former Ages. 2. By Scrip« 
ture. 3. By the Explications of Fathers themſelves. 

The Latin Churches followed St. Auguſtin : Who {o canvaſ< 
ſeth the word as to leave it no more than Dr.Wallis*s Some- 
what, 17. 

Our own beſt Divines ( particularly our Moſt Reverend Pri- 

mate) give it the ſame latitude. 19, 

The Unitarians Objedion conſidered. 20. 

Tofina WHAT are the three, our beſt way is toenquire WHO 
are the three, 

Sr. Auguſtin Rational in the Attempt ; unproſperons in the 
Performance. 22.. 


Herein. 


oP, 


Herein he afted not as a Chriſtian Father, but as a Philofo- 


her. Pape 23. 
The Point in Queſtion, is, Whether th y b: Taternal or kxter- 
nal Relations, 25. 
The words of St. John, x Joh 5. 8. :x4:b:t the ſame Trinity 
with the Platoniſts. 26, 


" acknowledged by ſyme of the Fathers, ana our beſt = 
eras. 


This Trinity both Neceſſary and Sufficient, as well for Chriſti- 


an Faith as Natural Theology, J2. 
The Church of England appealed to, and Her Firſt Article exs 
plained, 33+ 
The two Rival Hypotheſes tried upon a Philoſopher , or 
Deif/f. 40s 
And compared together between themſelves, 41. 
Object ?0OHsS anſwered. & 3» 
Aaareſs to all Rational men, that they need not ſcruple the 
Athanafian Creed. 40. 


Of the Doctrine of the Incarnation. 


That the Beginning of St, John's Goſpe/ 75 to be Interpreted by 


what the Platonilts // 1a of thy Aye 48. 
The Socinians Izterpretation Confured. GI, 


Th: Charch of k.ngland's S-rand Article Explained. 60. 
Theword PERSON may comprehend many Subſtances, as 
. 21 Corporations. 62. 
In ſuch caſes Each one retaineth its Properties, yet communica« 
teth with other Members of the Corporation in what belons- 


&th to the whole. 6J. 
Satisfattion offered to thoſe who ſeruple at our Litany. 64. 
Tea, though we ſhould miſtake the Apoſtle*s meaning. 66. 
The dangers on both ſides to be well wetehed. 67. 
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THE 


Animadverters DocTtrine 
OF THE 


Horty Trinity Conſidered. 


MONG all the Greet Fathers, there was not a 

greater, either in Learning or Piety, than Saint 

Grez, Naz, who made a Panegyrical Oration in 

Praiſe of St. 4!hanaſize, which he cloled with this, 

25 the belt of his Performances, and a Patern for all Ages 

Thar he made peace between theGreet and Latin Churches; 

which tho' they agreed againlt the Ar/25 in the DofQtr.ne 

of the Trinity, yet differed inthe word w hereby they would 
expreſs What the T hree are. 

The Greeks would call them iy TEES 9 T his the Latines 
rejected, as tending to Ar/a»i{5 , The Latins would ſtile 
them Perſons; This the Greeks excepted againſt, as {ivour- 
ing of Sabelliſpn : And thus (faith the good Father) the world 
1.25 in danoer to be torn in pieces by Syllables : But Athanaſius, 
as 4 true man of God, and Stew, rd of Souls, — ſpeedily applied 
a remedy : Rijndly and gently taking to him both Partics , aud 
car: fully examining the minds of both : ; ſeeing he found them 
aarce in the meanino, be indulged the Word, and obliged them 
to the Thins: T his is much more adVant ageome than thoſe long 
Labours and Diſcourſes, which now all men ſcribble, which are 


þ 


always mixed with ſomethin» of vain-glory, and therefore ſomes 


thing # innovated in the meant? g2'T his is more to be valued 
Fr many watchinos and toils , this is 4s much worth as his ce- 


lebrated baniſhments and flights, A 2 That 
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That the Caſe is now thedſame with Us, is but too plain 
to every one-that hath read or heard of the Animadverſions 
pou Dy. Sherlock's Book, entituled, A Vindication of the 
Holy and ever Bl:(ſed Trinity, &c. Both thele Authors are 
£qually zealous for the Unity of God, and Trinity of Perſons ; 
but concerning the word PERSONS there's a wide 
difference and high conteſt between them. 

The /V:naicator finding the Socinians buly to oppoſe the 
Eſtabliſh'd DoQrine, thought it neceſſary to defend it ; but 
conſidering withal, that this had been ſo often and lo fully 
done by others in the ordinary way, that he muſt ſeem no 
better than a P/azzary, unleſs he offered ſomething thar 
others had omitted ; and finding, that however much had 
been written to aſſert Three Perſons, yet none had ſtated the 
meaning of the word, which is the proper Sj: & of the 
Diſpute ; thought it a work worthy of his Pen, to ſupply 
that greatdefect. And thus far (doubtleſs) he was right : 
But his next ſtzp carried him too far ; he advanced a New 
and unjuſtifiable Notion, That the 7hree Perſons are no leſs 
than three Spirits and three Minds ; Several by Self-conſcts 
ouſneſs, and One by Mutual conſciouſneſs. 

This Notion, being the ifJue of his own thoughts, ſo 
pleaſed him, as to make him believe it beſt explained the 
Myſtery, to the fatisfaCtion of the Catho/icks, and convitti- 
on of the Socinians.; but the ſucceſs proved contrary in 
both : Theſe were hardened, and 7hryſe were offended ; 
yet without much noiſe ; till after three years, the Au#- 
madverter thought fit to expole it, as he hath done, with 
oreat Learning and Wit, but greater Severty. 

Should Dr. Sher/ock reply in the ſame tone, there is great 
danger, that this new Queſtion ſhould raiſe great Trouble, 
or at lcaſt great Scandal. -But if the Animadverter lo oppole 
One Extream, as to advance the Contrary, it 1s to be ho- 
ped, that by reducing them to the middle, we may recon- 


Cile them ; and which is much better, we may allo recon- 
| cile 
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cile to the Podrize it ſelf, all thoſe who, for its ſake, 
think the worle of the whole Chriſtian Religion, whereot it 
is faid to be a Fundamental, 

7] hat One God hath three Perſons, is to Jews and Mahume- 
tans a Scandal ; to Dei/ts, a Derifion; to Svcintans, a Con- 
tradiction : and to its Believers, a Myſtery : But I hope to 
make it appear,that in the whole Queſtion there is nothing 
ſo Myſterious, as the Silence of ſo many, and fo Diſputatt- 
ous Apes, in That which ought in the firſt place to have 
been either Agreed, or Aroued'; For, I believe, this is the 
only Queſtion in the world , which hath ſuffered any great 
diſpute, without ſtating its Sulze&t, How can we realona- 
bly affirm or deny, that there are three Per/ons, before we 
know what a Perſon is ? The Subje# of a Doctrine is the 
Foundation whereon it is built : Without due ſetling of This, 
it 15 a Caſtle in the Air; he that diſputeth For, or Againſt it, 
fiahteth like one that beateth the air ; and what wonder, if 
thoſe who have wearied themſelves in ſodoing, have had 
nothing but their labour for their pains ? 

But now, that One DoGQtor hath Given, and the Other 
Taken occaſion, to examine the Fundamental term , 
PERSON; whatever judgement we paſs upon their 
Performances, we owe them our thanks for their 4rtempt ; 
ſeeing thereby they have ſhown us the only way, wherein 
we may hope to find (what the Animadverter promiſes) 
a fairer and more conſiſtent account, than the ableſt Divines 
have given us. 

The YV:ndicator's Hypotheſis of thre Spirits and three Minas, 
I take to be ſo utterly demoliſh'd, that there needs not a 
word on That fide. But the Animadverter hath been ſo 
much happier at That work, than at Building ; and hath 
gone ſo tar from One extream to Another, that I ſhall deal 
with His work in the ſame kind (the Anger always ex- 
cepted) ; And, that done, ſhall venture to offer my own 
lentiments, 

That 
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That I may be ſecure from all ſuſpicion of miſrepreſent- 
ing, take his own words as they ſtan, p. 12. 

[f it be here obje ecfed, that we allo v of three a:ſf wit Por; ons in 
the Godhead, of which eVEery One 2s Infinite, 51.8 Out AAR, tins 
them tobe three aiſtintf Gods ; and th refosc hy may we not as 
well allow of three Infinite a! tint M-nas or Spirits 17 th [ame 
Godhead , without any neceſſity of inferring jrom th.nce, that 
they are three d'ſtinit God's ? 

I anſwer, That the Caſe is very different : A 1d the reaſon of | 
the Difference is this, Becanſe three Infinite Minds or $ partts 
are three Abſolute Simple Berinzs, and fo ſtans aſt: nowſhed 
from one another by their whole Beinos or Natures. But the Dt- 
vine Perſons are three Relatives —»>—— aza conſequently diff-r 
from VETS another, aot wholly ana by a all that is in 1 them, bat oaly 
by ſome certain Mode, &C. 

WhichDiſtinCtion he had alſo urged by way of Argument, 
pag. 98, Nothing in the Nature of it Abſolute, can be the Fore 
mal Reaſon of any thing in the Nature of it prrety and perfectly 
Nelitive and that the Perſons in the Ba fled I'rin, ty 41 
purely ana perfectly Relative to one anothir, and confequete 
ly that their Per fonalitte rare of many Relations, 1s 10 y '5 EVIe 
0: wt 97 this, that two of them relate to one axother as Faith 154 
$91, and the third to Both 4s proceeding from Both -———— {7 
tnat the Very Perſonal Subſiſtence of 0 f theſe Perſons 111 ics and 
carrics with it a formal Relation, &. 

This 1s the very Soul and Lite of the new Fporhe fir, it 
runs throughout the whole Book, and requires our utmoſt 

apP lication. 

I therefore deny his Fundamental Aſc Ttion, That the 
caſe is very different ; and the Reaſon of my denying this 
Ditterence, 1s, becauſe he himſelt denieth it. 

For as he is very regular in uſhering his Diſpute with a 
ſettlement of the terms; to he hath among the relt , 
ſtated the Card: nal word whereon the whole queſtion 
turneth, the word PERSON: Inthe Definition where- 


of 
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of we find not the leaſt air of a Relative, but a full ac- 
count of an Abſolute Being, in theſe words, Page 35. As a 
Suppoſitum is Subſtantia ſingularis completa per ſe ſubſiſters ; 


ſo the ratio intelle(tiva being added to this, makes it a Perſon; 


which ts a further perfettion of Suppoſitality, and the utmoſt 
perfection of Subſiftence ; as Subſiſtence and Suppoſitality is the 
utmoſt! tound and perfection of Exiſtence in all Beings not 
Intellig. Ht. 

By this account , Perſon and Suppoſitum are but two 
Names ot the ſame thing ; they differ in Metaphyſicks, but 
as Colours do in Heraldry ; what in a SubjeA's Coat of 
Arms 1s but Metal at beſt, inthe Prixce's is no leſs than a 
Star ; but (take heed) they mult not be Blazox'd by the 
ſame Syllables. This we have again, Page 223. As for 
the terms Subſiſtexce and Perſonality, they import the laſt and 
utmoſt completion of the Exiſtence of things, by vertue where- 
of they exiſt by themſelves of which two modes, Per- 
ſonality belongs only to Intelligent Beings , but Subſiſtence to all 
others, to whom the aforeſaid Definition does agree : And this 
is the true proper difference and diſtinftion between theſe two. 

Here again we have them compriſed in the ſame Defe- 
nition, the utmoſt completion of the Exiſtence of things : 
And what this Exiſtence 1s, we find Page. 33. viz. That 
Moae or Aſfedion of Beings, by which a thing ſtands attually 
proauced out of the poreer of its canſes ; or at leaſt not aily- 
ally included in any cauſe.” in which ſenſe God himſelf does Exiſt. 

Hath this Notion of - Re/at:ve given our Author a new 
kind of Jaundice, that makethevery thing appear of that 
colour? It God hath Exiftence,and no Cauſes, why mult the 
one be defined by the other? And why muſt we have ſuch a 
Definition. as muſt exclude the moſt Perfect of the things 
dincd? Is not this done on purpoſe to divert us irom 
thinking ot a nearer Relation, that is between FE xi/texce and 
Eſſence ? For all Learned men lay, there is ſuch kigdred 
between theſe two, that Efſexce importeth an Univerſal 
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Nature, abſtraQted from all Individuals; and Exiſtence 
fgnifieth Individual Nature fixed in Particulars, So Ef- 
ſence 1s only the Hope of Exiſtence ; and Exiſtence is the 
enjoyment of Eſſence. The Former is by the Peripareticks 
ſaid to be Es ratronis, a Creature of mans mind ; by the 
Platoniſts it is allowed a Reality, but only in 1dea, which, 
though Real, 15a very Incompleat kind of Being. 

But when this Eſſence proccedeth to Attual Exiſtence, 
and thereby obtaineth a place in the lilt of 2i/ib/e Creatures ; 
then is it compleated, and can proceed no Fyrther, though 
ir may ſpread it ſelf W:aey : It cando no morethan pro» 
duce an Aitual Being of its own kind, though it may pro- 
duce Innumerable uch, | 

But Exiſtence it {elf is compleated at once, It conſiſts 
ina Point without latitude ; the firſt moment gives it full 
Stature, for there is no midd'e between Ex:/t-ar and Non- 

Exiſtent. 

It therefore there be ſuch a parity between Suppuſitum 
and Perſona, as our Author hath defined ; then mult he 
compound with Dr. Sher/oct, becauſe every Perſon in the 
Holy Trinity muſt be a Mind or Spirit ; for that the Divine 
Nature cannot be compleated by any Being Izferor to its 
ſelf, much leſs by anv Mode of Being: And Both of them 
muſt agree with the D-i//, acknowledging but Oze Perſon 
in the Godhead ;” becauſe the Divine Nature, being Eter= 
zally Compleat, is not capable of being again compleated by 
' a Perſonal Exiſtence. 

For my part, I plead neither the One nor the Other of 
theſe Conſequences : For I pretend not to {train the word 
Perſon 10 high as to make it Uniſon with Suppoſitum : But 
this I claim as a plain inference from the Author's ſo doing, 
thac the One be as A4b/olute a Berng as the Other : And Ex- 
iftence or Completion of Exiſtence (1 am fure) imports as 
Abſolate Being, as any thing can enjoy. And thus I have 
our Author's own hand to warrant my denial of his great 


difte- 
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difference between Three Spirits and Three Perſons, becauſe 
Perſonality importeth a Being as Abſolute as Exiſtence, 

1his will appear yet plainer by exemplitying his Dil- 
courle. That the Perſonas in the Bl: (ſea Trinity are purely 
relative is no leſs evident by this, that two of them 
relate to one another 4s Father and Son, and a Third to Both, 
as proceeding from Both ; fo tht, &c, Goodly ! Abraham aad 
Haac were related to ome another as Father and Son, and Jacob 
to Both as proceeding from Both ;, ſo that the very Perſonal Subs 
ſiſtences of th ſe Perſons, implied and carried with them Fore 
mal Relations : Theſe therefore were not ſeveral Men, (it we 
believe our Author) becauſe ſeveral Men are ſeveral Abſo- 
lute Beings; Is not this admirable? 

This to poor Us of the Vulgar 15 very ſurprizing : For 
ve have not the art to diſcover any ſuch D/Ferexce between 
Relatives and Strangers; as to enable us to diſtinguiſh 
them, either from one anoiher, or from other men : Nor 
berween Re/ation and other Accidents, but this, that it is 
fighter than any other : For Other Accidents import lome- 
thing Kea/ in their Subject : Bur a new Re/ation giveth 
only a new Name : He that hath a Son, hath a new Rel» 
t10#, but not a new Hair, or ſo much as a new Colour in 
any one of Ins Hairs. But in This, Relatzoa agreeth with 
ail other Accid-nts, that it cannot ſublilt without a Sbje?, 
nor conſilt with an Oppoſite in the ſame Subjedt : The F. 
ther muſt be One man and the So» Another, becaulc the 
{ame man cannot be Father, or Sonto Himſe'f: 44/0lutely 
Two Mien, for This very reaſon, becauſe they are Cor- 
relates. 

This is ſo much the more unanſ{werable, becauſe our 
Author himſelf foundeth the Number of the Perſons in the 
Holy Trinity upon ſuch their Inconſiſtence : eſpecially 
Pave 244. Becarſe the ſame Perſons may ſuſtain ſeveral Per- 
ſonal Relations, and Exert and Receive ſeveral As, where 
thoſe Ats and Relations are not Oppoſite and inconſiſtent with 
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one another in the ſame Subjefl : And in the ſame Paze by 
way of Axiom ; Relations merely Diſparate do not conſtitute 
ſeveral dijtinft Perſons, unleſs they be Oppoſite too. 

I will not allow time and words to diſpute, that the 
ACt of Exertizg or Receiving, muſt require a Subjett Pre- 
exiſting, becauſe it muſt firit Be, before it can dv either of 
them ; bur This Ido inſiſt upon, That all Re/arzons and Re- 
{atives (as ſuch) muſt have a double aſpe&t, the One upon 
the SuLjec#, whereon it is founded ; and the Other upon 
the Correlate, to which it 15 Oppoſed : And that upon this 
it will neceſſarily follow, that if the Perſons be Relatives, 
each of them muſt be ſo Oppoſite to the otter two, thar 
they cannot All ſubſift in the ſame SubPance. For every 
Diſtinit Perſon muſt have its Diſtinct, yea its Oppoſite Rela- 
tion, and every Relation muſt have its aſtinit Snbjedt : 
which in Divize Perſoxs can be no other than the Divine 
Nature or Subſtance. 

And now, it the account be well caſt up, What will 
our Author gain by his DiſtinQion ? Even this, that three 
Abſolute Beings are only Diſparate, But three Relatives are 
ſo Oppoſite as to be incompoſſible. And therefore it Three 
Spirits or Minds cannot be Oxe God ;_ much les can three 
Correlates. 

We have ſaid that Every Relation muſt be founded upon 
its Sbjedt, and our Author hath found a proper one, vx. 
A mode of Subſiſtence, whereof we have this ſhort account, 
Pave 240. That albeit according to the reality of the Thing 
the Subſiſtence and Relation of each Perſon make but one ſingle 
indiviſible mode of Being ; yet accoraing to the Natural order 
of conceiving things, we muſt firſt conceive of the Subſiſtence, 
as precedent to the Relation, If we take the whole circum» 
ference, it is this, A Subſitence is a Mode of Exiſtence , 
Page 31. Perſons are conſtituted by different modes of Subs 
fiſtence. The modes of Subſiſtence are Relative ; {o the Subs 
ſiftence and Relation is one ſingle indiviſible mode of being : 

. an 
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and the Hypotheſis hangs (as the Globe of the earth doth) 
upon its indiviſible center 1/oge : and what that is, he thus 
proceeds to diſcourle. 

They are not Beings properly ſo called : And in things Spiri- 
tual and immaterial, a Mode ſeemeth to have much the like re- 
ference to ſuch kinds of : Being that a Poſture hath to a Boay, to 
which it gtveth ſome Difference or Diſtinftion, without ſuper- 
adding any new Entity or Being to it, &C. 

No wonder if Dr. Sherlock was diſſatisfied with ſo mean 
an account of Perſonality; and Objefted againſt it ; No 
man can think that the Father begat only a Modus,and call:d it 
a Son, whereas a Son ſienifietha Real Perſon, of the ſame Na- 
ture, but diſtin from the Father, To this our Author an- 
{wereth, Noxe that He knows is in danger of ſaying or think- 
ing ſo; no more than that Socrates begat only the Shadow and 


Figure of a man, and called That his Sow ————-— Never- 


theleſs, I hope it will be granted me that Socrates might beget 
one of ſuch a ſhape and figure, and (by this Author's and 
Xantippe's good leave ) call That his Son. 

I know one that is in danger, or more than danger, of 
thinking that the 4nimadvwerter himſelf faith no more nor 
leſs than ſo, when he ſaith a Perſon is no rfhore than a 
Mode. And whereas he preſumes upon the Author's and 
Xantippe*s good leave, it is ſure enough, the /atter would 
grant no leave, to have her Son diſparag'd, and his fortune 
{poil'd, by an information, that he was not a ſufficient Man, 
but mere Shape and Figure, And the Former in his own 
Vindication, may read his Author ſuch a Lecture, as may 
make him have great need of the patience of Socraes. 

What in the next Page our Author informs the Dr. 
That the Father communicateth his Nature under a different 
mode of Subſiſtence from what it hath in himſelf, to A N O- 
THER ; and that ſuch a communication of it in ſuch a pecu- 
liar way, 1s properly called his Begetting a Son and if 
the Dotto? have any thing toexcept againſt it, he ſhall not fail 
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of an Anſwer ; Though I have no title to this promiſe, I 
am bold to offer this Queſtion : To what Other, and How 
doth the Father communicate his Nature ? To another 
Perſon made ſo by another Nature ? This indeed Socrates 
dil, and all humane Fathers do: The Father always fo 
communicates his Specifick nature to his Son, that thereby 
the Son obtaineth another Numerical nature of his own, 
Will he ſiy this of God the Father ? No, there is but One 
Numerical nature in Al! the Three Perſons: The Queſtion 
therefore is ſtill repeated : To another hat? Anſwer if 
you can, what Other is there befides the other Mode of 
Subfiltence ? 


That the Argument may appear worth a Formal An- 
{wer, let us put it into this Syllogilſm, ' 

H- that begetteth not a new Subſtance, nor a new Accident, 
but only' a diſtinit mode of Subſijtence in the ſame Sub- 
ftance, bregetteth no more than a xev Mode. 

God the Father begetteth not any new Subſt ance, nor any new 
Accident, but only « new mode of Subſiſtence in th: ſame 
ſubſtance, 

Therefore God the Father begetteth no more than a new 
Moat. 


Both the Premiſes are his own : The Major p. 31. where 
all ſorts of Beings are reduced to Subſtances, Accidents, or 
Modes : The Minor runneth throughout all the Book, and all 
the World ; Yea, the very Concluſron is his own : For tho he 
ſometimes would ſhun it,yet he ofrener a Frmeth, nay, it is 
the ſubſtance of his Hypotheſis, That the Son is no more 
than another Mode of Subſiſtence in the ſame Subſtance : 
Which isa mere Moat of ſpeaking without any S»b/tznce of 
Truth to ſupport it. 

And now I hope it plainly appears,that theſe two Learn- 
ed DoQtors ought to thake hands, ſaying mutually 


m—m—mo— [e. 
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-Venam petimuſque damuſque viciſſim: 


For as the Animadverter hath utterly deſtroyed the Yin- 
dicator's Hypotheſis of three Spirits and three Minds ; 10 
hath the /YVizarcator done the ſame for the Animadverter?s 
three Relations and Moaes of Subſiſtence. 


BUT before the Controverſy be determined, it muſt 
be pleaded at another Bar : Both ſides appeal-to Fathers 
and Councils , which becauſe the Animadverter is more 
particular 1n quoting (and the others which are not quo- 
ted by him are calily anſwer'd) I {hall take no notice but 
of thoſe only which he mentioneth, and very little of 
thein 3c-ner, For he hath been very kind in ſuperſeding 
a grea: deal of needleſs labour, by quitting more than 
1099 years : Saying, paz. 270, 7 he main proof of the point 
driven at, I ſlate upon the Later Ages of the Catholick Church ; 
concerning which I dare and'do affirm, that for the five or (ix laſt 
Centuries, the ſaid terms hrve been univerſally received and 
uſed by Divines in their Writinss and Diſcourſes about the 
Trinity; all ſtating the Perſonality and Diſtinftion of the Di- 
vine Perſons upon ſo many diſtinit Subſiſtences and Modes of 
Subſeſtence * Theretn following the Greek Fathers, who were 
much more verſed in this Controverſy , and managed it much 
better and more exattly than the Ancient Latins aid. 

To the Greets then let us go, if it be worth our labour : 
For he giveth us this cold incouragement, p. 2 58. Never- 
theleſs I muſt and do confeſs it very probable thit the more di- 
ſlintt and exatt uſe of the terms vangzn; and Tegru a>4;- 
E225, 45 applied to the Divine Perſons, did not generally and 
commonly take place, but as by degrees the diſcuſſion of the Ari- 
an and other like Controverſies, through frgquent Diſputes,grew 
to ſtill oreater and greater maturity. And that the uſe of theſe 
terms aid obtain Then, aud upon That account, I think a ve- 


ry conſiderable Argument, to authorize and recommend them to 
all ſober and Jaudicious Minds. Bur 
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But I dare not deny all thoſe to be Sober ad Judicious, 
who refuſe to entertain them upon ſuch Recommendati- 
ons. The five or fix laſt Centuries in the Latin, and the 
5th or 6th Century after the firſt in the Greek Church,ſome 
ſudicious Man may reject, as coming too late to give a 
Doarine the Title of Catholick ; much more, that of Fun- 
damental : And another will think it the leſs Venerable for 
ripening by degrees ; and That, by no better heat than the 
Diſputacity of Doffors : Some think it might better become 
the Dodtrines of the Chri/tian Religion, to be built as the 
Temple of God was, without any oiſe of axes or hammers : 
And I have heard ſome men (whether Fuaicious or no [ 
dare not determine) ſay, the Queſtion was not decided by 
the Pex, but the Sword; nor - Reaſon, but Intereſt : Be- 
cauſe the contending Parties ſtill prevailed or ſubmitted in 
Councils, as the Emperours {mil'd or frown'd ; and at lait 
was determined by the Ea: of an Emperour, that reigned 
{o long as to give a further eſtabliſhnent by Preſcription. 
And others are ſo bold as to ſay, that if it were decided 
only by Diſputes, it may undergo a review ; both becauſe 
the world is by age grown much more skilful than it was 
in thoſe times, if we may judge by what is left of the Works 
of the Fathers ; and becauſe we may be more ſecure of mens 
Sincerity now ; leeing (at leaſt in our Church ) they lie 
not under thoſe temptations wherewith former Ages were 
biaſſed, bas 

But tho? I dare not deny ſuch men to be Sober or Jadici. 
ous, that enter ſuch Caveats, I demur not to the Juri/ai- 
#10n appealed to; but ſubmit to the deciſion of thoſe very 
Fathers and Councils which the Animadverter quotes. 

And in the firſt place, the Greeks are not pretended to 
have ſpoken a ſyllable of Relations, but to have Rated Per- 

ſonality upon Subſiſtence and Modes of Swbſiſtence. 

Concerning the Former, there appeareth « cloud of Wit- 
zeſſes ; but what ſay they ? even this and no more, that 


there 
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there is one Eſſence and three Hypoſtaſes; but that by Hypoſtaſes 
they meant no more than S»b/iſtexces, in ſuch a ſenſe as the 
Latins have arbitrarily and lately attixed to the word ; Of 
this, not the leaſt mention. 

Oh the wonderful effeQt of Diſpute ! It is often ſpoken of 
with wonder, that two Learned Brothers, thereby ſhifted 
Religions ; the one converted from the Reformed Religion 
to the Roar. the other from the Roxas to the Reformed : 
But here we ſee a greater wonder ; The ſame Doctor put- 
teth the two rival terms Perſoz, and Subſiſtence, upon ſuch 
a countermarch, that they do not only change places, bur 
either of them goeth much beyond the place where the 
other ſtood. | 

The Greeks of old thought the word Perſon fignified 299 
little,and therefore ſtuck to the word Hypoſtaſis ; yet now we 
find a Perſon no lels than an Inte/l:gent ſubſtance : The La- 
14S thought the word FHypoſtaſis ſignified too mich , And 
now it is made import no more than Subſitence ; 1.e. than 
a Mode, tor ſo we find it defined, p. 34. 

Since therefore it is evident that for our right under- 
ſtanding of rhe Greek Fathers minds, we muſt take their 
word in Thar ſente which they contended for ; not in That 
which the Latins, by mere Arbitrary power, fix or ſeven 
hundred years afterward, impoſed upon it : It is neceſſary 
we leck out the ſenſe it bore in Their times, whoſe Authori- 
ry 1s urged for proof of the point in queſtion. The very 
Zeal which the Greets had for it, and the Jealouſy which 
the Latins had againſt it, by the Teſtimony of St. Greg, Naz. 
is Evidence ſufficient, that it then ſignified more Than ſuch 
a Moae, as It is now reduced to, But if we will require a 

more particular account, we muſt conſult, x. The uſe of 
it in the ſame and former Ages, 2, The ule of it in the New 
Teſtament. 3. The Explications of the Perſons themſelves. 
1. Concerning the firlt of theſe, we have a Criticiſin of 
9:rat, Hilt, lib. 3. cap. 5. which the Reader may turn 
to 
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to at his leiſure : But the ſum of ir is this, Thar none of all 
the ſenſes wherein it was us'd, did agree with the preſent 
Ecclefiaſtical One. In ſuch an uncertainty therefore we 
mult needs {earch further. 

2. And where an Article of the Chri//tian Rel:919 is con- 

cerned, no Authority can be equal to His, who preached 
1hat Religion, among the People of 7 hat Language, and uſed 
it no leſs than three leveral times, always in the ſame ſenſe, 
importing Eminence in That property which is molt eſſen- 
tial to the Subje&t whereunto it is applied. The utmoſt 
of Boaſting 1s Confidence, and that is expreſſed by wnzzoa + 
x9Y240:uc, 2 Cor. XI. 17, The top of 771p- is Aſſurance, and 
Faith is eogzng 1%) t2m% oor, Heb, NI. The higheſt 
Elogy which can be given our Saviour, is, the Briahtneſs « 
his father *s glory, the expreſs charafter of his mauns, Heb. 
3. Where the word is tranſlated Per/on, and requireth a a 
ſenſe agreeable to what it had, when it was aſcribed to Boaſt- 
ins and Faith; which, as on One fide rhey have no Ss - 
ſtance ; ſo on the Other, are more than mere lod: 5. 

3. But undoubtedly the Adxzquate Uer-rminers of the 
meaning of any word mult be the Perſons themſelves, if ever 
they profeſs to explain ir, eſpecially it they do it by accom- 
panying it with equivalent words, and an ali, as was 
caretu'ly done by the Emperor Juſtinian and his Conxcil, 
quoted by the Author, 'Ey 74mm Vam6r Tow TCL cx £77 47G * 
And again, TE1%) 5 x7 Tr TG Prin 2%, WEL CPI Ts 77ol 

DEgTWTTH * And again, Mi drirule 2 T £A01v x 2 17Ol 
ago) TOI 4 PAgOKUNTHN« Such 1 IS [11s Prod for the lcnle of 
bis Latin Srbſiſterce. 

Burt then for his other term Modes of Sub/iſtence, which is 
a Mode upon a Mode, we ting not T hat lov honoured, as to 
ride fide by fide with an ju, as an equivalcnt ex: geſis to 
wan; He voucheth no other Patron tcr that term, but 
Tuftia Martyr, who doth indeed imploy it, but as a Servazr, 
not an Equal to wrsanc, inthele words, s coxurey 77% Tales 
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6 119; x 70 mv4U pace @401, Cn 79 wy omnTey % 2Yovilty x; Cre 
ery &x 85:25 Iv0 4c 1a, «NAG Te mu + g- : As we find 
not here the word 227-29; mentioned, ſo do we not find the 
new word «2>4p5;s madeEquivalentrtoit; bur a mere mark 
of difference, whereby the Per/0s may be diſtinguiſhed from 
the Eſſence : Nor do we in other Fathers find it otherwiſe 
honoured z So that the Greeks, with all this good manage- 
ment, come ſhort of our Author's purpoſe, and leave the 
ſenſe of the word in (the uſual place of Truth) the middle, 
between the two extreams. Not ſo much as the YViadica- 
tors three Minas, nor 1o little as the Animadverter”s three 
Modes. 

LET US now accompany our Author , who faith, 
p. 262, So I paſs from the Greeks to the Latins, whom we ſhall 
find gtving account of the ſame, partly by Subſiſtences and modes 
of Subſiſtence, and partly by Relations : But not equally by Both 
in all Azes of the Church, . 

We {ha!l not trouble our ſelves with his Late Latins ; 
partly becauſe their Authority is not worth it, and eſpeci- 
ally becauſe we find their Sentiments in thoſe of the great 
St. A»2»/tin,their Oracle, who wrote fifteen Books de T r1ni- 
tate, wherein he induſtriouſly gives and inculcates a full ac- 
@unt of the now diſputed word, in perfect agreement with 
the equally-great St. Gregory Nazzanzen. Both of them 
profeſs that it was taken up by the Latins upon meceſſity, 
driven thereunto by the ſcantneſs of the Lati» Tongue, 
which afforded no better, whereby to tranſlate that which 
in Greek ſignified Subtance. For thus he ſpeaketh ; 

Lib. 7. cap. 4. By the Greeks it was ſaid One Eſſence, 
three Subſtances ; by the Latins, One Eſſence or Subſtance , 
three Perſons ; becauſe in our Language, 1.e. the Latin, Ef- 
ſemce is no other way to be uſed than Subſtance. But that we 
may underſtand (however darkly) what is ſpoken, we have cho- 
ſen ſo to ſpeak, that ſomethins may be ſaid , when it is askea 
what are the three, which Faith declareth to be three ? ———- 
C | when 
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when therefore it is demanded what are the three ? we betake our 
fetves to find out ſome general or ſpecial name —— therefore by 
aeceſ/ity of ſpeating and diſputing we may lawfully call them three 
PERSONS, not becauſe the Scripture ſaith it, but becauſe 
it doth not gainſay it - thit there are not TRIA QUAN 
DAM, three Somewhats, he could not ſay, which becanſe Sa- 
bellius ſaid, 4& fell into Hereſy. 

Again, Cal) 9. When tt is asked what three ? mans Lan» 
guage ſuffereth great ſtreights : Tet we ſay three Perſons ; not be= 
canſe 1 hat ought to be ſaid, bat becauſe ſomething muſt be 
ſaid. 

And now 15 it not worth our Laboyr, yea is it not worth 
our Charity, to diſpute about the meaning of a word, which 
was therefore choſen becauſe it had no fixed meaning at 
all? To build an Article of our Faith upon a word, which 
was uled, not becanſe { hat ozoht to be ſaid , bat becanſe ſomes 
thing winſt be ſaid, to ſtop the mouth of an importunate Dil- 
puter, not to ſatisfy the Conſcience of a modeſt Learner ? 
To exact a punQual account of what are thoſe three, which 
the Fathers could nootherwile deſcribe,than by ſaying they 
are three SOMEWHATS? 

Whar St. Av2u/tin thus determined, or rather left un- 
determined by diſcourſe, the Emperor T7 h:o40ſius did im- 
plicitly by his Ed/F, atter the Dodtrine had been ſifted 
by another hundred years diſpute. This great Emperor 
reſolved to bring ail his Subjets to his own Religron , 
and to that end made this Edict, That all muſt em- 
brace that Religion which Peter the Prince of the Apoſtles 
had delivered to the Romans, and which at that time Dama- 
lus Biſþ2p of Rome, az Perer Biſhop of Alexandria, main- 
tained : And that thoſe Churches only ſhonld be called Catholich, 
that wor{Tipped the Trinity with equal honour ;, and thoſe that 
thourbt otherwiſe ſhould be called He-reatichs, excommunicated, 
aud puntjned, Sozom, VII. 4. 
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Rigid enough ! yet favourable enough ! He required 
no more to make a good Catholick, but this, that he wor- 
ſbip the Trinity with equal honour, without declaring what 
are the Three to whom this equal worſhip is paid ; whether 
three Minds, or three Modes. 

With the ſame moderation have our moſt eminent Dz- 
vines treated this Article: I name but One, when One is 
equivalent to a multitude ; Our moſt Reverend Archbiſhop 
thus ſtaterh the Doctrine and the Word together, Serm. 2. 
Here then I fix my foot ; 1 hat there are three Differences in the 
Deity, which the Scripture [peaks of by the names of Father, Son, 
and Holy Ghoſt ; and every-where ſpeaks of them as of Perſons : 
and therefore I ſe no reaſon, why in this Argument we ſhould 
nicely al ſtain from #(ing the word PERSON, 

No Reaſcn certainly, if we take the word in its genuine 
latitude : But we do not always ſpeak to Criticks ; And 
That definition which the Animanverter, and the generali- 
ty of the Learned give it, v/z. an Intelligent Suppoſitums, or 
Subſtantia frngularis completa, &c, made ſuch deep impreſ- 
ſion on us when we firlt delivered up our Underitandings 
to Syſtems, that the very /5/lables furprize us with a no- 
tion of an intelligent individuum. 

If this be not reaſon ſufficient for the diſuſe of ſo dange- 
rous a word; it is certainly for miniſtring ic with ſuch an 
Antidote, as may prevent its ill effets. Of this caution we 
ſaw an Example in J«/ti/»/a», and his Council ; and had ir 
been conſtantly praQtifed, the Chriſtian Religion had not loſt 
{o many fair Countries to the Mahumetans, who hearing of 
three Perſons, whereof every one is God; and taking the 
word in its now Vulgar ſenſe, immediatly infer that we 
believe three Gods. 

How the $0ci14»5,0r (as they ſtile themſelves) the Unita- 
rians, will entertain theſe three Differences or Somewhats (as 
Dr.W:7:is words them) a little time will diſcover.It was not 
long lince they fo briskly accepted theDoCctor'sPropoſal, That 
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in their Obſervations upon his former Letters they ſaid, 1 it be 
below his Charatter and Dignity to permit himſelf to be called a 
Sabellian or a Socinian; the Sabellians azd Socinians /x honour 
of him are content to be called Walliſfians: But this Comple- 
ment they ſoon retracted ; for in another Paper, entituled, 
The Unreaſonableneſs of the Dotrine of the Trinity, &c. they 
{peak againſt theſe Somrewhars,as an impolition, becaule they 
ſay Words are but noiſe, or worſe, when tl1ey fix no 1dea. 
| For theſe mens betterSartisfaCtion,it ought to be conſider- 
cd, that it is one thing to have no Idea, and another to have 
no word whereby to expreſs it : And again, an Idea may be 
either Gexeral and Obſcure , or Particular and Clear : Yea, 
that there are few ( if any) things in the world, whereof 
we have ſo clear an 14«a, as not to be ignorant of as much 
as we know. 

Who knoweth not that the Su» is the World's great Be- 
nefaCtor, by three things, Light, Heat and Influence? Now 
I ask, What are theſe Three ? You anſwer, they are Qualities, 
I again demand what is a Qxality? It you be an Orthodox 
Perjpatetick, you will fay, a Quality is an Accident by which a 
thing is denominated Quale quid. And I pray you, what is 
this more than St. Auznſtiz's and Dr. Wallis's Somewhat *? 
Yet have many Ages of the Learned very quictly ſat down 
by this Definition, till Deſcartes expoſed it. 

Another Inftance will bring us cloſer to the DoArine in 
queſtion. In our Mzzds are three Faculties, Underſtanding, 
Will and Memory : Thele three are not only D:fferent, but 
Oppoſite. Between the ewo former almoſt a conſtant fight- 
ing, and often a ſtruggling between Them and the Laſt : 
The Memory frequently obtrudes ſuch things as we Would, 
but Cannot forget ; and in requital, the W/! often com-- 
mands the Mexory to retrieve what it had almoſt loſt, 
Theſe therefore are Three : But what are theſe three? You 
fay they are three Facaltzes, I again ask what is a Faculty ? 
Is it a Subſtance ? No, it cannot ſubſiſt by it ſelf. Is it then 
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an A:Adent ? Neither ; for it cannot be abſent without de- 
ſtruQion of its Subjeqt. What then is a Facu/ty ? Tell me 
what is a Faculty in Man, andIwill tell you what is a Per- 
ſon in God, It will not be eaſy for you to ſatisfy your Self 
or me with a clear A:count, though you have a clear Idea; 
and probably, 1 muſt reſt in this, that a Faculty is a Pro- 
perty, which is the main exegeſis whereby the Greeks explain 
the word Perſon. 

Let us now reſume the ſame way of Dialogue upon the 
word in queſtion. Our Preſent Archbiſhop of Canterbury 
ſaith, That there are Three Differences : You ask what are 
theſe Differences * We confeſs, with St. Auguſtin, that we 
want an adzquate word, whereby to explain what they are: 
and in this ſtreight, ſince we can find no better, we make 
uſe of the word Perſon, which we can no more underſtand 
what it ſignifies, than we do the word Fazulty : And why 
{hould we not reſt ſatisfied with the Oae, in relation to the 
Divine Nature, as well as with the Other, in relation to 
our Own ? 

Let us therefore look about us, and conſider how we 
may clear up ſuch an obſcure Idea: By ſtudying the word 
2ality,l find I cannot reach any competent /dea: Bur when 
I know ſeveral ſuch Accidents, as agree among themſelves, 
and differ from others, by their way of working upon 
their ſeveral SubjeiFs : by comparing them together I frame 
one Idea, which comprehends ſuch accidents under one 
common name, which I call Quality : Sol do not learn 
the properties of the things by the charatter of Quality ; 
but | know what is a Quality, by the ations of the things 
that agree in That CharaGter. 

Thus is it alſo in the other inſtance : If I would under- 
. ſtand what is a Faculty; I muſt not lye poring upon. the 
Syllables, but from the operations which I experience in 
mine own mind, frame a fvitable Idea, which may agree 


with. them all: For things muſt ſhew the meaning of 
words,, 
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words, but words cannot teach th Nature of things, un- 
til they are firſt ſuited thereto : Nor do we derive the 
knowledge of Particulars from that of Generals ; but we 
frame our General Idea's trom the conſent of Particulars in 
one Notice. 

The way therefore to attain a clear 14ea of the word 
Perſon inthe God-head, will be firſt ro examine Who they 
are that are ſo called? And then we ſhall ſoon dilcover 
what That Title importerh, For one turn of the Eye wall 
inform us better what a man is, than a thouſand words. 

This way St. A»2«/tiz thought neceſſary : He conceived 
all his labours de Tr:nitate would be detective, if he did not 
make the Perſons better known by bringing them to view, 
than he could by Cri#:ciſiz2 upon a vagrant word, There: 
fore in his Seventh Book and [enth Chapter, he proceeded to 
examine Who ere the Three ? It were tobe wiſhed that he 
had been as ſucceſsful in the P-rf-x mance, as he was rational 
in the Attempt. His wordsare thele ; When a great man would 
over-briefly intimate the ſeveral properties in the Holy Trinity, 
he ſaith Eternity in the Father, Beauty in the Son, Advantage 
in the Gift : I ſuppoſe he meant no other by the Eternity, but 
that the Father hath not a Father from whom he hath his Being : 
But the Son hath from his Father both B-ino and Coneternity. 
For the Image, if it p:rfeitly contains That whoſe Trnage it ts, 
is equal thereto; not That , to it's own Iman*, Ia which 
Image he mentioneth Speciem, I b:lieve for Beanty. - 

That unſpeakable embrace therefore of the Father and Image, 
cannot be without Enjoyment 5 without Love , without Toy : 
. Fherefore that Lowe, Delizht, Happineſs or Bleſſedueſs, is by 
him briefly tiled Ulſus.: And in the Trinity ts the Holy Ghoſt. 

Therefore in that Trinity i the ſupreme ſource of all things, 
and moſt perfeet Beanty, and moſt bleſſed Foy : And theſe Three 
ſeem to be determined to one anoth+r, 

By which diſcourſe of this great Father, we ſee our 
Animaaverter hath done juſtice to Greets and Latins, in 
leaving 


(. 23 


leaving Re/?:;9s out of rhe one lift of variations, and 
putting it into the orher ; and juſtified himſelf too, by the 
great Authority of this Father; who though he do not ſay 
a Perſon is a mere Relative; yea , though he ('y it is 
ſomewhat more, Lb. 15. c. 6. where he ſummeth up the 
whole Dot:trine in this ſhort total 3. Aftrerns, Sapiencs, 
Beatus, he: tria ſunt T rinttas, qte appellatuy Des 1 Yet be- 
cauſe the S:h00/znez, as well as our Author, generally fo 
purtue this Hy20r5 [75 as to carry it further ; I think it ne- 
celſary to make St. A2uſtin an example of his own Diſ- 
courſe concerning the word PERSON: 

For lo we m4. look upon him as bearing Two Perſons ; 
the one of 2a #::her of rhe Church, witneſſing the ſenti- 
ments ot the © -* 1/5: Charch in histime 3 and another of 
a private Nottor diſcourſing by his own fingle reaſon in a 
point of V+» 4 / heo/ogy. 

To the -.:79-7 we owe Ab/olate Brlief, becauſe the leaſt 
ſuſpicion of h1s T'-/F/»z2zy would be an affront ro his Yer a 
city: But to the /)-4or we muſt meaſure our belief by the 
Evidence which gives right to it. 

in this Latter iMiſcourle, he is fo far from the Perſon of a 
Fath:r of the Church, that he doth not bear That of a 
Chriſiian ; doth not Mention, or fo much as Intimate, any 
Reve/1tion of our Lord, or any 4poſtle, any word of the 
New Te/famext, or any Article of the Chriſtian Faith ; but 
diſcourleth as a Ph:1-/opher. upon principles of Reaſon, 
concerning the Perfe&t:0ns of God: And iis o far from pre- 
tending to declare the Do7r:ze of the Catholick Church, that 
he profeſſeth only to explain the oblcure ſayings of a (Great 
indeed, but) $:2/e Do&or ; whoſe ſenle alfo he doth not 
Promiſe, but Suppoſe himſelf co uncerſtand. 

'Tiiis conſideration abaterh ſo mach of the Deference 
which 1s due ro the moſt eminent of the Fathers, as to bring 
himao a level with any other ”/:/oſopher ; lo that if we find 
hin ſpeak like Epicarns, we may with as good a grace. re- 
ject his Ditates, as thole of that Philolopher. Let 
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Let us then ſeriouſly confider ; How could Epicurns 
more graphically deſcribe his 14/2 Yoluptuous Deity, than 
by comparing him to a Beautiful Lady, "Fg her ſelf 
with the image of her fair Face reflected in a bright 
ſmooth Glaſs? or how could he give a better account of 
his regardleſsneſs of the World, than by ſaying, his Life, 
his Glory, and his Pleaſureare all his intereſt, and theſe are 
determined to one another ? 

Now I pray thee (Reader) what ts all this to thee or 
me, but a D#{couragement from hoping any good from ſuch 
a God, and conſequently from paying him any Love or 
Service ? Be the Lady never lo Perfect in Beauty, her Glaſs 
never ſo exaQly clear, her D-1:2ht in it never fo raviſhing; 
What is this to the well ordering of her Family, but an 
hinderance? A noble, eloquent, and judicious Writer, 
in his Advice to a Daughter, telleth her, that her Servants 
will more value her Houſekeeper than her Ladyſhip, if they 
find ſhe takes no kind of care of them: And ſome will ſay,it 
is not ſo unreaſonable toWorſhip the Sun, who 13 the worlds 
great Benefadtor ; as that Sun's Creator, if he leaves them 
without farther regard to their happineſs. 

What is thus ſaid of Sr. Auguſtin's Hypoth:ſis, is no leſs 
true of our Azimadverter's, which indeed 1s but the ſame 
in the Schoolmens dreſs. What are theſe Internal Relations, 
theſe Subſiftences and Modes of Subſiſtence, This Generation 
and Spiration, this Filiation and Proceſſion, and the relt of 
that Scholaſtick Jargon, to Me or any other Creature? And 
if it have no aſpet upon me, how can it be an Article of 
my Faith, or Obje& of my Devotion, or fuel for my Love, 
or /pur to my Obedience, or Curb to my Luft, or any other 
way worth my regard ? 

I hope I need not fear to be ſuſpefted of {landering 
either St. Auguſtin or our Author, by charging them 
with Epicurus's Errors: No, I accuſe not either of them, * 
but their Hyporh+/is ; and that, of no other crime but + oy 

them- 
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themſelves profeſs. The former declareth that his three 
are determined to one axother ; and the later, that they are 
no other than mere [zterzal Relatives; and what Is this, 
but that they _— not the world at all? Our Author 
maketh this as plain as can be done by words, Page 242. 
That the Relations which the God head may ſuſtain, are of 
two ſorts. 

uit. Extrinſecal, and founded upon ſome External aft iſſu- 
inn from God, of which ſort are the Relations of Creator, Pres 
ſerver and Governor, and the lite to the things Created, Pre» 
ſerved and Governed by him. 

2. Intrinſecal, and founded upon thoſe Internal afts, by 
which one Perſon produces another, or proceeds from another : 
For to produce and to proceed (whether by Generation or Spira- 
tion) 1s that which makes or Conſtitutes a Plurality of Perſons 
inthe God head, 

From all which it follows, That the Relation by which God as 
a Creator, or Preſerver, reſpetts his Creatures, is extremely 
d fferent from That, by which God as a Father reſpetts his 
SOR. 

It1s indeed 5 for the Former maketh the Creatures Corre- 
lates, {o as to oblige them to Love, Serve, and Obey him 
as the Author of their Happineſs ; but the Later having 
no aſpect upon the Creatures, can require no Reflection 
from them, but leaves All piety toward God in a ſtarving 
forlorn condition. 

HE R E theretore is the critical point wherein | cannot 
but Animadvert upon the Animadverter himſelt. And it 
I prove not the Former (which is External, to be 'That 
Relation, on which the Per/cnalties of God is founded, as 
clearly as the Later (which is Internal) is impertinent to 
our Faith ; T am content to be condemned for Rudeneſs 
toward St, Auguſtin and our Author, Iadd and Dr. Sherlock 
too. For this alſo ſhould mitigate our Author's animolity, 
that he is of the ſame Party ; ſince Mutual conſciouſneſs, and 
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Self-conſcionſneſs look as much Inward, and as little regard 
the world, as the Internal Relations invented by St. Augne 
ſtin, poliſhed by the Schools, and afſerred by our Author. 
And fo I paſs from the unpleaſant work of Oppoſivg, to that 
of Aſſerting, 

AND my firſt words ſhall be imployed in acknow- 
ledgements to our Athor for this good direction, Page 109, 
The Natural order in which Human Reaſon Concerves and 
Diſcourſes of Things ——— proceeds by theſe ſteps. Firſt, 
we conceive of the Perſon, as poſſeſſed of a ci tain Eſſence, or 
Nature, Conſtituting or rendring h:m what heis. Then we 
conceive of this Nature as One, which is the Firſt Afton 
reſulting from Being. A'ter this, we conſid:r this Being as 
ſtepping forth and exerting it ſelf in ſome Atts, One would 
think that /epping forth were inconſiſtent with Internal en- 
tertainments: And by this the Perſons give us ſuch an Ocular 
view of themſelves, as will inform us better than any words | 
or ſpeculations can do : For hereby we ſhall ſee Who are | 
the three whom we call Perſons in the Trinity : and thereby | 
we ſhall better underſtand what a Perſon is, or perhaps | 
that it 15 not very material whether we underſtand the 
word or no. 

And in this we are happy, that the Firf and moſt con- 
ſiderable queſtion is alſo the Eaſi-/#; will not put us to the 
trouble of Diſputing or Criticiſing, for it is clearly revealed, 
1 John 5.7. There are three that bear witneſs in Heaven, the 
Father, the Word, and the Holy Ghoſt, and theſe T hree are 
One : Which words we can hardly miſunderſtand, if we 
confider, 1/f. What it is-to Bear Witneſs, And 2d. 
W ho they are that are ſaid todo it. 


Firſt, What it is to Bear Witneſs, we learn both of the 
P/almiſt, P/. NIX. who faith, The heavens declare the glory 
of God, and the firmament ſheweth his handy-work : day unto 
day uttereth ſpeech, and night unto night ſheweth knowledge, wy 
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and of St. Paul, Rom.1. 19. That which may be known of 
God is manifeft ; for God hath ſhewed it anto them : for the in- 
viſible things of God are clearly ſeen, being underſtood by the 
things that are made. The fame is St. Joh»'s ſtile, wiz. There 
are three in H:aven which give evidence for the being of a 
God (as there are three on earth that bear witneſs for Chriſt, 
that he is the Son of that God). 

And the Second Queſtion is yet (if —_ more clear- 
ly anſwered: Theſe three, are, 1/t. The Father, one that 
communicates his Being, and loves thoſe who receive it. 
24. The Word, 49, Wiſdom, and Reaſon. 34, The Holy 
Ghoſt, who throughout the New Teſtament is celebrated as 
the Author of »:ighty works. So St. John's meaning muſt 
be plainly this, That the Goodneſs, Wiſdom, and Power of 
God, give the World manifeſt evidence of his Deity : And# 
thele Three being Infinite are O»e God. 

This explication, as it is moſt conformable to the Scrip- 
ture ſtile, fo it is to the Truth of the Thing, moſt Obw1- 
ous, molt Natural, moſt Intelligible. And that it is moſt 
Proper, appeal to very indifterent Judges,the Platonick So- 
phiſts,who ſay the very ſame Things in the very ſame Words. 
Plato himſelt was not fo exaQ as were his Followers. His 
words in Ph:leb. are Wiſdom and Mind, can never be without 
Soul ; wherefore in the Nature of God there is a Kjnely Soul, 
and a Kingly mind. This the Sopbiſts poliſh'd, Plori- 
4s treateth at large of Tp; apyirgt vanrrocn three Princi- 
pal Hypoſtaſes, the Good, or the One, the Mina, and the 
Soul. St. Cyril quoteth Porphyry, ſaying, God's Eſſence 
reacheth To Three Hypoſtaſes, the moſt high God , the Good, 
after him the Opsficer, and the Third the Soul of che World. 

Theſeand other $-2phi##s,' though ſometimes they vary 
Syllables, always agree in Notions. The Firſt ſometimes 
they ſtile 22 54.%», ſometimes 7 0, 7% tm, &c. The Se- 
cond, ſometimes is y%;, ſometimes (as we now heard) 
Iusps, but moſt frequently acg;, and the Third Ju, 
The Lord and giver of Life. D 2 Io 
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ln this only they differ from St. Johz, "That whereas 
He thought not fit to declare what kind of Perſons theſe 
Witneſles are, they boldly declare their CharaQters, even 
the very ſame which we have heard the Chri/t:an Fathers 
givethem ; they called them Three Hpoſtaſes ; nay, took 
turther boldneſs to explain Thar Title by ſeveral exegerical 
variations. 

This our St. Auguſtin thought too dangerous a ſtep, 
elpecially conſidering that the Platonifts, having no re- 
ſtraint from the Religion of their Country, ſliprt into ſuch 
expreſſions as {avoured of Polytheiſm. Toſhun fo great a 
danger, the good Father thought it ſafeſt to take the other 
extream: He found by experience, that a Good man, 
having done a Good work, refleteth upon it with de- 
light: But ſeveral Principals, Cauſes, Opificers, &c, c0- 
operating in extrinſecal Performances, ſeem to import 
more than Ore Agent, and ſavour too much of 7r:he1ſm. 

That we {peak not merely by conjecture, we have his 
own word : * Liberis verbis logunntur Philoſephi,nec in rebus 
ad intelligendum d\fficillimis , offenfionem rel:gioſarum aurium 
pertimeſcunt. Nobis autem ad certam regulam logui fas eſt, ne 
verborum licentia, etiam in rebus que in his ſtgnificantur, ims 
piam gignat opinionem. Nos autem non dicimus duo vel tria 
Principia, cum de Deo loquimur : Sicuti nec duos deos, wel 
tres nobis licitum eft dicere, quamvis de unoquogue loquentes, 
vel de Filio, vel ae Spiritu Santto, ttiam ſingulum quemque 
aeum eſſe fateemur. By which words he plainly declareth 
chat in the Subſtance of the Doftrine he agreeth with the 
Philoſophers, but dareth not conform to their Expreſſions, 
leſt he might ſeem to believe as many Gods, as Perſons ; 
which danger he found no better way to eſcape, than by 
flying to Intrinfccal Relations; which Notion however we 
have found neceſſary to explode ; yet I know not whether 
it be not more excuſable, than the boldneſs of molt of the 
Greek Fathers. 

What 
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What can be more unjuſtifiable than the Plea which our 
St. Greoory Nazianzen maketh in behalt of the Holy Ghoſt ? 
«© b The greateſt Theologues among the Pagazs, and 
&© thoſe who come neareſt to Us, had the ſame 7lez of him, 
'* though they gave him another xame, calling him the Soul 
« of the World - For the Learned of our times, ſome 
&« have believed that the Holy Ghoſt is a Facu/ry; others, a 
« Creature; others, a God ; others knew not under what 
&« kind of things to reckon him, becaule of the reſped? they 
&« have for the Scripture, which u not clear in this matter, By 
thele laſt words he did not fo clearly prove the truth of the 
DoArine, as its agreement with the P/atonick Theology ; 
and what is ſaid concerning the Third Perſon, will reach the 
whole 7 rinty. 

And it were to be wiſht, that in That Doctrine of the 
H.ly Trinity, ſome «| the Chriſtian Fathers had not out- 
gone the P/2/9nrck Sophilts : For our Great St. Gregory gi- 
veth them their due in ſaying, 7 here is but One only Divinity 
among the Pagans, as their beſt Philoſophers teach. But his 
next ſtep carricth him farther than thoſe Philoſophers 
went. For thus he proceeds. 44 Mankind hath but One only 
Humanity : T.t there are many Gods among the Pagans, and 
not One only , as there are many Men : I anſ vcr, that in This, 
the Unity is but inthe Thought. Every man is divided from 
others, by Time, by Paſſion, by Power, which is not in God. 
This is that, wherein conſiſteth the Unity of God, as I conceive, 
1f this Reaſon be good, thank God; if not, ſeek for a better. 

Ia theſe words the good Father ſpeaketh more like 
Dr. Sherlock, than a Pagan Philoſopher (to ſay no worle.) 
For as his Sentiments are very like thoſe of Se/f-conſcionſne{s 
and Mutual Conſciouſneſs ; lo 1s his Profeſſion, that he 1 Peak- 
eth only his own Conceptions. 

Nor is this the haſty word of a running Pen ; wen 
him ſpeak it plainer in ſeveral other places, particularly in 


the 35th Oration, p. 562, & 570. wherein he maketh the 
Unity 
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Unity no other than Specifica! ; wherein he agreeth with his 
great Friend St. Baſil, as appeareth by the Letter ſent him 
expreſly upon This Subjett by that Great Father. Yea, 
that this Opinion was not ſingular in theſe two Fathers, but 
almoſt, if not altogether, common to all the reſt, is ſuffi- 
ciently proved (among others) by Petavics himſelf. 

Thus we find the old Controverſy between the Greek and 
Latin Churches revived between theſe two DoQors : 
Dr. Sherlock with the Greeks, makes the Divine Perſons differ 
Specifically : His Animadverter, with the Latins, maketh 
them mere Internal Relations ; But we alſo find an Arbi- 
trator, whoſe Judgment both Sides acknowledge conlide- 
rable : St. Auguſtin ſaith, the Philoſophers are right in the 
Doftrine, but too bold in their Expreſſions: St. Gregory re: 
terrethto Philoſophers where the Scripture is not clear. 

And indeed the ſame Arbitrator is neceſſary to reconcile 
the Fathers themſelves : not only with one another, but 
each with himſelf : So inconſiſtent are their Sayings in one 
place, with others 1n other places upon other occaſions. 

It is viſible that they thought 1c a diminution to the 
Chriſtian Dofrine, it it ſhould be thought dilcoverable by 
Reaſon ; fo, they rather choſe to make it Uninrellzgible than 
Rational : They therefore made the Philoſophers Servicea- 
ble to their D:ſputes, not Teachers of the Dodtrine, 

Thus we find Fy/tiz Martyr, to'a Pagan Emperor vouch- 
ed Plato's Authority, but with a Proviſo, that Plato learnt 
it from Moſes ; * Therefore (faith he) we do not ſay the ſame 
things with others , but all others ſpeak by imitating what is 
Ours. 

But others were {o far from thinking the conſent of P1- 
to, a Diſparagement, that they took it for a Bleſſing. Enſe- 
bins writa large Book, which he titled Preparatio Evange- 

[:ca, proving that Gentiles and Fews believed a Trinty in 
Unity : Our Learned Dr. Cudworth hath left us a larger, gi- 
ving us a full account of the Ancient H-athen Philoſophy : 


And 
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And magnifying Goa”s Providence, that their Learned Men, 
finding the Chriftian Dottrine fo agreeable with their own, 
were drawn thereby the more readily to embrace it, and 
drew many of their Diſciples after them, 

I might vouch many other Eminent Proteſtants ; and 
ſora Romaniſts, I inſtance but in One, namely Clandiay 
of Vieaaa; than whole words nothing can be more clear 
or emphatical, Arari admodum digne neque, quod ante 
puerperinm Virginis, ante Dei incarnationem, ante hominis rc- 
ſurretionem ante pradicationem Sante Trinitatis, in gentibus 
unitatem ineffabilem, tres in D:vinitate Perſonas , laudabils 
nſu, mirabili ingenio, non imitabili eloquio, queſivit, invenit, 
proatatt. 

Indeed, the thing ſpeaks ſo clearly for it ſelf, that it 
ncedsno Witnefs : When Tales exaQtly agree, to diſpute 
their murual relation, will prove nothing but our own per- 
verſeneſs ; which in our preſent caſe will be the more un- 
reaſonable, becauſe the P/atonick Sophiſts ſpake leſs dange- 
roufly concerning the three Hypoftaſes, than did ſome of the 
Chriſtian Fathers. 

They agree in the leading word Hypoſtaſis : but in the 
explanation of That, the Chri/ians employed no exegeſis 
that carried any aſpect toward the World : But the Pato- 
pits, luch as expreſs God to be its Maker and Governor, by 
the co-operation of three, which they call Principles, Cauſes, 
Op:ficers,,. And thereby appear to agree with Dr.Sherlock, 
when he dec'areth that Perſons in God ſignify the ſame with 
Faculties is Man : And TI doubt not, but had the word F4- 
c:ilty been Greek , the Platonifts would have preferred it 
above all others, as moſt expreſſive of their Notion. 

For as they could no other way contemplate God, but in 
his Works ; ſo thereby they plainly diſcovered the three 
Faculties (allow me that word) without whoſe concourſe 
the World could not have been made : Bur where Good- 


neſs, Wiſdom and Power infinite concur, nothing can hin» 
der the Effet, And 
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And as theſe three were both Neceſſary and Sufficient, to 
make God the Creator of the World; fo is the belief of them 
for my Faith and Joy in him. 1. I cannot doubt bur he 
D:frah my happinels, becauſe he is my Good Father. 2. I 
cannot fear he ſhould miſtake when he intends to do me 
good, becauſe he is no leſs Wiſe to diſcery what will make 
me happy, than Goed to deſire I ſhould be ſo. 3. I can- 
not doubt of his Ab1/zty to do tor me what his Goodneſs deſi- 
reth, and his Wi/aom direfeth, becauſe he 1s no leſs infinite 
in Power to execute, than in Goodneſs to delire, or Wiſdom 
to direct. Were any one of theſe wanting, I mult be un- 
happy even by my fear of being ſo : But now I want no- 
thing to ſtrengthen my Faith, inflame my. Love, encourage 
my Obedience, and compleat my Joy. 

Thus far Natural Religion, But the Goſpel leadeth us 
much farther ; And as the belief of the Tr/z»:1y was funda- 
mental for the 0ze, fo it is for the 0:her Religion ; wherein 
our Church-Catechiſm in{trufteth fo the Child; as to take no- 
tice of nothing elſe in his Creed; butto anſwer, that therein 
he chiefly learneth/the/e three thinos : Firſt, to believe in God 
the Father, who made me and all the world ; and Secondly, in 
God the Son, who redeemed me and all mankind; And thirdly, 
in God the Holy Ghoſt, who ſantifieth me and «ll the Ele peo- 
ple of God. 

So this is the Sym of the Chriſtian Religion, That God 
aQeth three Per/ons, anlwerable to the threefold ſtate of 
Mankind : Our firſt eſtate was Good and H:ppy, and God 
the Father was Author of it : The next eſtate was Miſera- 
ble and Deſperate, from this we are redeemed by the Stcond 
Perſon, God'the $14. Our next eſtate is Daxgeroze, In this we 
are preſerved by the Holy Ghoſt ; without whole powerful 
aſſiſtance, we {hou!d loſe the benefit both uf our Creation 
and Redemption,through our frailty and avericnels to Good- 
nels. 
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So, whether we look upon the 0/4 or the Ve: Creation, 
we find in theſe three a Coxconrſe of all that is hngy and 
a Neceſſity of ſuch a Concourſe. And what is ſaid of the Phy- 
fician and Natural Philoſopher, 1s verified in the Chriſtian and 
Natural Religion : Where the One Ends, there the Other Be- 
2ins : Noris it more a ſhame to a Chrit/a» to ſuit his belief 
to the Principles of Natural Religion, than it is to a Phyſici- 
ax tO neal by the Rules of Natural Philoſophy. 

Since therefore we find St. Avgſtiz diſcourſe of the Tri- 
nity 2s a Doctrine of Vatural Religion, 1. e. as a Philolo- 
pher ; and it is the undoubted priviiedge of Philoſophy to 
be free ; we are atliberty to judge between him and P/ato, 
by ſuch evidences as Rez/on, afſifted by Scripture, ſhall 
enable us. We have already found St. John and Reaſon 
agree with the Platonicks : Whither ſhall we go next? I 
know not any Authority of ſo great value, as that of the 
Church of England : Thither therefore let us go, and en- 
quire how her Articlesagree with her Catechiſm 

I undertake not to prove that the Compoſers of our Ar- 
ticles intended explicitly ro conform to the Platonifts : And 
if they did not, this will be {o far from a Prejuaice, that it 
will be a Confirmation. For if Twoagree in their Teſtimo- 
ny, they will be ſo much the more credible, for not having 
conferred together. Grant therefore that our Reformer s 
had no thought of Agreeing with Plato, yet certainly they 
had none of Condemaing him : Never faid that the three 
mentioned by Sr, {obn were no more than three i»ternat 
Relations, or leſs than three Faculties, or ſo much as three 
Spirits : We are therefore at liberty, and may vouch the 
Churches Authority with at leaſt as good a grace as St. 4«- 

ftia did that of the Scripture, Non quia id dicit, fed quia non 
conraatcit. 

But I am not fo ſatisfied. I plead her poſitive Aﬀent, as 
agreeing with St. Auſtin, that the three Perſons are no more 
than three Arrributes ; but correRing his choice,and m—_ 
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Other three, more worthy of That dignity, and preferred 
thereto by St. John. 

I therefore ſo quit St. Augu/tin's Scheme, as to follow his 
Example, commenting upon the words of our Charch as he 
did upon thoſe of St. Hilary : but as I have a better Guide, 
{odo 1 hope for better Succeſs. | 

THE firſt of our Church's Articles ſpeaks thus : 

There is but one Living and True God » without boay, parts, 
or paſſions; of infinite Power, Wiſdom and Gooaneſs, the ma» 
ker and preſerver of all things viſible and inviſible. And in 
anity of this Godhead, there be three Perſons, of one Subſtance, 
Power and Eternity, the Father, Son, and Holy Ghoſt. 


The Firft and moſt Eſſential notion that we have of God, 
is, that heis THE BEING. By this he commanded 
Moſes to make him known to the Jews, and from Them the 
Gentiles learnt it. The Romazxs borrowed their Jove, and 
the Greets their Fao fromthe Hebrew Jehovah and Jah, 

He is not a Particular, but Univerſal Being : Not only the 
Firſt and Beſt, but the 4bſtrat?, the Source whence all bein 
is participated, This in Lat/z is exprelt by a word i 
without Cicers's warrant ; and if we may take the ſame li- 
berty in Enz/h, we may term it Being-neſs, or Be neſs. 
Such a B-iz2 muſt have all Perfections both in Kad and 
Me: aſure \, otherwiſe there muſt be ſome Being in the Cox- 
crete without Beingneſs in the Abſtra. It muſt therefore 
_ all thoſe PerfeQtions which are mentioned in the Ar- 
ticle, 

. It muſt be! Living : Becauſe without Life, no. Being is 
Pertef, 

True, becauſe what is not True, 1s nothing. 

Eternal , becauſe he received not his Being from any 
Other : Elfe that Other muſt have had a Being Before 
(and therefore Without) Beingnelſs it ſelf, And what he 
did not Receive, he cannot Lofe : therefore, as he had no 
Beginning, he can have no End. Oxe, 
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One, becauſe if there were another, he cannot have the 
Being which that other hath ; and fo, not Al Being. 
Infinite, Becauſe , whatever gives it bounds, muſt be 
another Being. 

A Spirit ; becauſe Matter (as ſuch) is dead and deform- 
ed : But hath /;fe and perfedion in the ſame proportion as 
it hath Spzr:t. 

Without Body, Parts, or Paſſions: Becauſe Spirit hath 
none of theſe. 

Maker and Preſerver of all things viſible and inviſible : Be- 
cauſe the Univerſal ſource, whence all things Viſible and 
Inviſible receive their particular Beings. 

This entitleth God to the CharaQter of Father, which 
involveth that of Goodxeſs ; Becauſe it importeth Communi= 
cativeneſs. For he that in the heart of all Particulars hath 
imprinted Love to thoſe, ro whom they have given life, and 
Eſpecially upon That account, cannot himſelf be without 
it toward thoſe, to whom out of mere exuberance of Being 
and Love, he hath communicated his own Being. 

This therefore is the Firſt Perſon, the FATHER, ſti- 
led by the Platoniſts 7' 274% * and % Gay. 


IL. AND whereas the moſt perfe& Being muſt be a 
Spirit; we muſt next conſider, that the Immediate and 
Eſſential property of a Sp:riz, or (which is another word, 
but the ſame thing) a Mizd, is Thinking. They are ſo 
united, that our very Thoughts cannot ſeparate them. We 
may as well conceive life without brightneſs, as a Perfet 
Mind without Thought. When we would moſt empharti- 
cally expreſs a man's folly, we ſtile him Uzthinking : Yet 
even then, we ſuppoſe him thinking, but to little purpoſe, 
becauſe without Conſideration. 

This relation between the Mizd and its Thowght, we call 
Conceiving : Becaulc in the Latin Tongue, Mind is of the 
Feminine Gender ; But in the Greet it is Maſcsline, and the 
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Scripture which was written in That Language, more pro- 
perly ſtileth it Begerting. A Thought theretore is no leſs 
than a Word Conc: ived, or rather Begotren 1n the Mind : And 
a Word is no more, nor leſs, than a 7hought brought 
forth into the Worla. 

Thought therefore, or Word, being the immediate Ifſue of 
the M-nd, may we'l be tiled its Firſt begotten fon : And 
ſince the 1/»e muſt be of the ſame nature with its Parext ; 
therefore if the M:ad be W:/e in the Abtraft, then mult the 
ord be lo too; fo, it will be W:/dom: 7afinzte. 

If therefore 2.56. in St. John had been tranſlated W;f- 
dom; it had been no leſs agreeab'/eto the Letter, and more 
ſo to the Diznity of the Subje&t, For Word literally impor. 
teth a Tranſient ſound, but Wiſdom a Permanent Perfeftion. 
' That, may be gui'ty of Folly, or Falſhood : But This can. 
not be ſo of any Defeft. If we compare what Sylomon 
faith of W:i/dom, Prov. VIII. 22. with what our St. John 
faith of the Word in the entry of his Goſpe/; we ſhall find 
that exchange will be no robbery on either fide, Both the 
One and the Other will ſpeak of the fame P--/oz the ſame 
Things as the Platoniſts do : And we believe in him as the 
Second Perſon in the Trinity, the SON. 


IN. THE Mizd and its Wiſdom will be little worth, if 
weak or unattive : Nobetter than Dead if without Hill; nor 
than Lame, if without Strexgrh. But if Wil! concur with 
Power, there will not fail Efedtua! Ation. Matter is whol- 
ly Paſſive, Spirit is Ative; and it Infinite, Ommipotent. 

When the Spirit of God moved upon the face of the abyſs, 
that which before was without form and void , was thereby 
made Beautiful and Fruitful. The Bſſed /:r272 was fatil- 
fied when the Angel ſaid, The Holy Ghoſt [hall come upon thee, 
and the Power of the higheſt ſhall overſhadow thee. When the 
Jews imputed a miraculous Work to the Dev4/, our Lerd 
anſwered, He: that blaſphemeth againſt the ſon of man ſpall be 


forerven, 
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forgiven, but be that blaſphemeth againſt the Holy Ghoſt ſhall 
never have forgiveneſs. St, Peter ſaith, God anointed Chriſt 
with the Holy Ghoſt, ani with Power, who went about doing 
good, and healing all that were oppreſſed of the devil, And 
of the Apoſtles it is ſaid, God bare them witneſs with ſfiens, 
and wonders, ana with aruvers miracles and gifts of the Holy 
Ghoſt. St. Paul enumerateth extraordinary Powers with 
this cloſe ; All theſe workerh the One and the Self-ſame Spirit, 
dividing to every one ſeverally as he will, In a word, 
throughout the whole Vew Teſtament, we find wonderful 
works aſcribed to the Holy Gholt as his peculiar. 

Such works were in Thoſe dayes neceſſary, that God 
might bear them witneſs who were to Preach down Thar 
Religion of Moſes, which himſelf had in the like ( but 
inferior) manner eſtabliſhed. Bur now, when men are 
to be converted, not from a former Re//g/on, but from 
all Irrel;giouſneſs ; the ſame Holy Ghoſt proportioneth his 
Aids to our Needs, not by viſible Miracles, but by inviſi- 
ble Motions; Effeftually, yet not Irreliſtibly, ſo /autZify- 
ing all the Ele#t people of God, as to keep them by his Power to 
ſalvation. 

This Power is the Third Perſon in the Holy Trinity, 
ſtiled by che Platoniſts 1y34, becauſe the Soul is the Lord 
axd giver of life and aftivity. 

This is our Church's Dotrine, agreeing with that of the 
Platoniſts in every one of the Three Perſons; whereof 
She further faith, "That they are of Oxe Subſtance. 

Our pretended Maſters of Reaſon laugh at an Immare- 
rial Subſtance as a contradiction; but we need not be 
aſhamed, whether we take the word in its /J/u{zar uſe, or 
inits Ph;loſophical definition. 

1. In Common ſpeating, we call That the Subſtance of 
any thing whence it receives its.value : In a piece of Silk 
(ceteris paribus) the more Matter, the more Subſtance. 
But wecall him a manof Sb/Zance, not that hath a grear 
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Bull, but great Wealth; and him moſt Wealthy, not that 
| hath moſt Lumber in his Houſe, but moſt Gold in his Coffer. 
And a Wiſe Merchant will ſell all that hz hath, to purchaſe a 
Pearl of great price, though he can hold it between two of 
his Fingers. 

2. The Philoſophical definition of Subſtance, ſpeaketh it a 
a Being ſubſiſt ing }, its ſelf, and ſupportine Accidents, And 
have we not demonſtrated this to be God's Prerogative ? 
Is he not the Being of Beings, the maker and preſerver of all 
things ? And are they not all in compariſon of him but as 
ſo many Accidents, which cannot ſubſlift without Him, as 
He can without Them ? And doth it not hence plainly 
follow, that whenever any creature is faid to be a Sh- 

ſtance, the word is Aralogical, yult fo far true, as God's 
Being is communicated ? 

But becauſe in ſenſible things, Matter hath a firmer Sub- 
ſiſtence than Accidents, and we cannot ſee any other being 
beſides theſe two; therefore our Sex/es impole upon our 
Underſtandings, the Shadow of ſelf-ſubliſtence for the Sub- 
ſtance. And the contradiction really lyeth on That ſide 
which aſcribeth S»b/ance, properly fo called, to any 
creature, becauſe God alone is Self-/ubſiſting. 

When therefore our Church ſaith, That the Three Perſons 
are of One Subſtance, the neceſſary meaning mult be, that 
every one of them is an Ezernl, Neceſſary, Indefetible 
Being. God is Infinitely, and Neceſſarily , therefore 
Equally, Good, Wiſe, and Powerful: Were he not ſo, he 
could not be God. 

If it ſeem contradiCtious, that.an Fr-ranition be Self-ſub- 
ſiftent, we muſt conſider that the Emanation it ſelf is Ne 

ceſſarily exiſtent, even as Neceſfarily, as Grd himſelf: He 
muſt ceaſe to be Goa, if he could ceaſe to be either Good, 
or Wiſe, or Omnipotent : So that his Dez: it felf conſiſts 
in every one of the 7hree, as much as cither of them de- 
pends upon the Deirzy, There is That Circulation between 


the 
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the God-head and all its Perſons, that all Communicate the 
ſame Neceſſity of Exiſtence ; and whatever elle is requiſite 


to a Being abſolutely perfet#, which is the Symperichoreſi; (0 
much ſpoken of. 


T HIS I taketo bethe true account of our Churches 
Doctrine, wherein our Ditterence from St. Avvutix is not 
ſo great as the Reaſons which neceſſitate it. We agree 
both with Him and all the Greek Fathers, that PERSON 
in the Holy Trinity ſignificth no more than PROPERTY : 
We allo agree in Two of the Properties ; in the Third 
we cannot reſiſt the force both of Scripture and Reaſon. 


1/7. The Scripture of the New Teſtament Expreſly and 
Conſtantly maketh »izhty works the oy of the Holy 
Ghoſt. We deny not, that to FH 1s allo aſcribed Joy; 
but not ſuch an Iztrinfecal Joy as is determined within the 
Trinity, but ſuch as is wrought in the hearts of the Faith- 
tul, according to our Fhporheſis. 

24ly, Suitably to Scripture, plain Reaſon looketh up to 
God as the Author ot all our Enjoyments, and the Obje&t 
of all our Devotions, which allo is what our Author 
ſtileth an Extrinſecal Relation. 

zaly. This is Nature! Religion, whereto under Scripture 
is our laſt Appeal: St. Pau/ 1n diſcourſing the Epheſians, 
proceedeth upon Principles of This Religion, wherein all 
mankind agree; all the reſt of the Apoſtles mult necef{arily 
do the ſame, when they Converted anv Gentiles, God forbid 
the Goſpe/ ſhould come within the charge which we lay 
again(t the Pap:/ts, to have one Doftrine for thoſe that are 
Without, and another for thoſe that are Within. The 
known axiom belongeth as well to the Mind as the Body : 
Faith it ſelf 1s nouriſhed by the ſame Principles by which 
it is begotten; nor can That be Hereſy in a Chriſtian, which 
the beſt Chriſtians muſt Preach to 71 whom they en- 
deavour to Convert to Chriſtianity, Suppoſe 
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Suppoſe we then that ſuch a man as 47. Aurelins were 
to be Converted from a Perſecutor to a Chriſtian, How 
would you diſcourſe him? Would you tell him, he cannot 
be Saved unleſs he believe that God from Eternity begot a 
Son Equal to the Father, and from the joint breathing of 
theſe Two proceeded a Third equal to them Both ; and 
theſe Three circulate infinite Happineſs among Them- 
ſelves? What can you imagine the Good man would An- 
{wer to ſuch a Diſcourſe? Would he not ask, why his 
eternal Happineſs ſhould depend upon belief of ſuch a 
Dodtrine as hath no influence upon (the deſign of all Reli- 
gion) Holineſs of Life ? Would he not further demand, 
(asa Deiſt once and again demanded of My ſelf ) Why, 
or How God ſhould beget a So»? And why an O»/y Son ? 
If there be ſo much Joy for Oze, why ſhould he not beget 
Many, why not Innumerable * Why ſhould he not ask in 
the Animadverter's words, Page 244. What this Generation 
and Filiation, this Spiration and Proceſſion are ? Would he be 
ſatisfied with the Anſwer of the next Page ? That herein 
conſiſts the Myſtery, and ſuch Myſteries exceed the comprehenſion 
of Humane reaſon. Would he not ſpurn at ſuch a Religi- 
on, as ſhould require a belief of whar is equally Needleſs 
4nd Impoſſible to be underſtood,as the abovementioned Dezſ# 
objected ? | 

But if you offer the DoQtrine in a R zt/on! Scheme ; if 
you tell him that there is Oze God, infinite in All PerfeQti- 
ons ; that all the Perfeftions which we Caz or Need know, 
are reducible to Three; that thele Three concurred at firſt 
in Making, and till do fo in Governing the World ; that 
theſe are, 1/f. Infinite Goodneſs, which out of exuberance 
of Being, communicated it to innumerable creatures, 
2. Infinite Wiſdom, which fitted every kind with Happi- 
neſs proper to it's own Nature : And, 3. Infinite Power, 
which executed what Goodneſs thought Beſt, and Wiſdom 
law Fitteſt; Would he have bogled at any of this? _- 
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And would not This have prepared him for further in- 
ftruQion in the Chriſtian Faith, as comprehended in our 
Church Catechiſm, dilcovering the ſeveral aQings of the 
ſame Three Perſons in order to our Eternal Salvation ? 

It is certain, for his own Pen aſſures us, that he would 
not have agreed with the Chriſtian Fathers, as they have 
too much done with the P/atonick Sophiſts, in entangling 
the Doftrine with a multitude of difficulties ; whereof he 
thus ſpeaketh in the cloſe of his Firſt Book : 1 7hank the god's, 
that having ſuch a Paſſion for Philoſophy, I did not fall into the 
hands of any Sophiſt : That T did not amuſe my ſelf in reading 
their Books, or anſwering the vain ſubtilties of their Diſcour- 
ſes, nor ſearch for knowleage of Heavenly matters. Where, 
that by Heavenly matters, he muſt mean the three Hypoſta- 
ſes, we cannot doubt, it we conſider, that this was the 
principal ſubjeCt of the Soph:/ts Subtilties: And his eſcape 
trom them he juſtly aſcribed to the B/:/izg of God, which 
wealſo ſhall obtain, if we doas this Great man did, who 
profeſſed, that in all his Studies he aimed at this on'y end, 
viz. That he might be Wiſe: Towards which Happineſs 
we have a Guide which He wanted ; for the Scripture is 
(what Philoſophy is not) able #2 mate us wiſe unto ſalvation 
through faith which is in Chriſt Feſas. And which of the 
two Hypotheſes molt conduceth to Subtilty, which to true 
Wiſdom, if it be not plain enough, may be made more fo 
by comparing them together. 


The Animaaverter The Conſiderer 


x. Deriveth his Hypothe- 1.Deriveth his Hypotheſis 
lis of Internal Relations, of Properties, from the 4utho- 
from the ſingle Authority of 7ity of the ſame St. Auguſtin, 
St. Anuznſtize and the Latine ,in conunttion with all other 
Schools. Fathers and Philoſophers 

lupported by St, John. 


F 2. Re- 


The Animaduerter © 


2. Repreſenteth the Three 
Perſons, as mutually carel- 
ſing one another , without 
any regard to the World. 

'3. Leaveih Piety in a 
ſtarving condition without 
ſupport. 


4. Leaveth the DoQrine 
unaccountable to any that 
ſhall examine 1t upon Prin- 
ciples of Natural Religion. 

5 Pleadeth Guilty, con- 
feſſeth his Hypotheſis un- 
juſtifiable, Page 247. ot 
that I think this ſets the point 
clear from all Difficulties and 
Objections: For the Nature 
and Condition of the thing will 
not have it ſo, nor have the 
ableſt Divines ever thought it 
ſo, &C. 
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The Conſiderer 


2. Exhiliteth the Three 


Properties as co-operating for 
the good of Creatures. 


3. Cheriſheth all Graces 
and Fruits of the Spirit: 
Feaiting Pious Souls with 
Faith, Hope, Joy, &«c. 
"4. Anſmerahall queſtions, 
that can be propoſed from 
>cripture interpreted by Rea- 
ſon. 

5. Tuſtifieth his Hypothe= 
fis , transferring the blame 
from the Matter to the Mana- 
gers ; who neglecting the dee 
finition- of the Subjef?, turn- 
ed a plaia Dottrine to an ob« 
Seure Myſtery, or plain Con- 
tradifttion. Where-ever that 
charatter {ills which the Apo- 
ſtle gives of thoſe who defi- 
ring to be teachers, know 
not what they fay,. nor 
whereof (t2E:&Ea2r2y) they 
ſpeak magiſterially: The 
Later werifieth the Fermer, 
They that know not the Sub- 
ject, may talk confidently, yet 
be i2norant of the DoQtrine, 
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Hardly any Dorine,hardly any Word of the Goſpel, bath 
eſcaped toſſing by the Schoolmen with their nice Queſt 
ons and Objettions, This hath no privilege againſt ſuch 
treatment ; what other Objections may be brought againſt 
it, I cannot divine ; but what I conceive moſt obvious 1 
Anſwer. | 


O4j. x. Firlt. T conceive the Azimadverter may afſaulc 
me as he doth Dr. Sherlock, Page 279. I would de- 
fire this confident man to look back upon the Greek and Latin 
Fathers, Councils, Schoolmen. I ſay, 1 dtfire him 
to look all theſe in the face, and to tell th:m, That they have 
hitherto abuſed the whole world with falſe Notions of the 
Trinity, &C, 

Anſw. | delire anv admirers of former Ages, to look 
| back upon thoſe which were firſt and moſt zeal.uſly Dil- 
putatious in the Aria» Controverſfie, and obſerve how 
their beſt afteQed Hiſtorians repreſent them : * They fouzht 
( ſay they) /tke men in the dark, mutually wondering why 
they ſo railed at one another, &c. Again, I deſire them to look 
back upon all that our Author hath quoted, and ſee whe- 
ther any o: them have regularly defined the Controverted 
word PERSON, or made other of it than a Property. 
If chey fought like men in the dark, the meaneſt Boy that 
brings a L#2ht, will do better Service than the ſtouteſt 
Combatant. This I have done, I have brought that 
light in place which I found in readineſs ; whether it muſt 
- blamed or approved,is left to the judgment of thoſe who 

and by. 

0bj. A The $9:ini2xs Objet, That this Platonick T re- 
nity is Pagan. 

Anſw. No more than the Dottrine of the VUzizy, Our 
Learned Dy, Cudworth Wrote a Large Volume to prove 
that, not Plaro only, but all other Philoſophers, yea all 
Nations, Worſhipped One only God ; muſt we take this 
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as an Objection againſt that truth ? Ts 1t not ratheran Argu- 
ment for it? Iam ſure, many of our beſt Divines have 
agreed with Dr. Cudorth for the later, Thus the inquiſi- 
tive Dr. More, Myſt. of Godlin. lib. 1. c.5.4. 7. We have 
ſeen how Neceſſary and Eſſential to Chriſtianity the Doftrine of 
the Divinity of Chriſt is, ana conſequently of the Trinity, 
without which the other cannot be rightly conceived ; and there- 
fore ive do not only arfppr ove of thoſe frivolous Objedtions and 
Cavils that wonld v7 4nd this ſacred Myſtery with the infamous 
note of Paganiſm; but highly magnify and humbly Adore the 
Providence of God, that That truth ſhould be kept fo lowg warns 
and be ſo carefully poliſhed by thoſe Fleatheas, that knew not the 
main uſe thereof, or to wnat end the 1 raditionwas delivered to 
the ancient Patrizrchs, Prophets, or holy Sages of Old in 
eith:r Egypt or Judea, from whence Pythagoras, or Plato 
had it ; and prepared thoſe parts of the World, where their 
Philoſophy had taken foot-hold to an eaſy reception of Chri- 
fanity. 

Ot this Tzad:tion we have as little Evidence as Veed : 
We have ſcen how obvious it is to trace the Doctrine by 
Reaſon, though unaſſiſted by Revelarioz : T find the Pla- 
zonick Sophiſts ſpake of it in the very words of the Chriſtian 
Fathers ; whether Theſe received 1t from Thoſe, or Thoſe 
trom 7heſe, is to me indifferent ; becauſe either way it will 
appear, it muſt be received as agreeable to Reaſon. 

Obj. 3. I T 1s further Objected, That if God's Atrri- 
butes be Rerfons, there will be we know not how many more than 
Three : For God hath many Perfefions and Feiicities, whereof 
we cannot have the leaſt Idea, yet are equally Eſſential to his 
Voa-head. 

Anſw. 1. Theſe three we have found are Veceſſary and 
Sy/ficient to aniwer all the Needs of a Creature, (which 
was the utmoſt aim of P/aro's Speculations) and ot Falley 
man; which is the ſum of the Goſpe/. 

2, Thele three comprehend ; and to thele, as to Ca- 
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regories, may. be reduced, all ſuch Attributes of God, as 
we can comprehend, or need to believe. For Original 
Being is the lame with -z94.5%, and importeth Erer- 
nity, Ueoaneſs , Majeſty, Infinity, &c. Goodneſs joined with 
Wiſdom, involve Fuffice, Mercy, Truth, &c. Goodneſs and 
H{/iſdom joined with Power, infer Creation, Providence, &C. 
As there'o:e 1n our own Nature, we ſpeak only of Three Fa- 
culties, i ,ough we have other Properties, no lefs Incommu* 
aicble colnkerior Animals; as the Faculty of Talking, Laugh- 
iu7, Gaming, &c. SO in the Divine Nature, we give the 
title of Per/o to three only, though there be others Subor- 
dinate, and Reducible to them. 

Ob/. 4. Some, whoſe minds are poſſeſſed by their Sy- 
ſtems, and the inveterate notion of a Perſon's being no leſs 
than what the received definition of an Intelligent Suppoſitum 
makes ; may think any iaferior notion guilty of Sabelliſm : 
But I 

Anſw. The more it ſeems to ſmell of $abe//iſm, the more 
likely it 15 to be the ſame which the Latinas heretofore aſlert- 
ed. Who comes nearer to Sabe//;ſpz than St. Auguſtin, and 

.his Follower our Animadverter ; who proves by good Au- 
* thority, that the difference between the Perſons muſt be zs 
little as poſſible? And to ſhew us what diſtance we mult 
keep from the dangerous Rock, he faſtens this Buoy for a 
Mark, pag. 287. Names and Words depend only upon the Will 
and Pleaſure of the Impoſer ; and not upon the Nature of the 
Thing it ſelf, and for that cauſe neither ao nor can internally 
affect it. But on the contrary, All Modes of Subſiſtence ſpring 
from the Nature of the Thing or Being which they affett, both 
antecedently to, and (by conſequence) independently upon the 
Apprehenſion of the will of any one. By which Rule we are 
ſafe enough: For Goodzes, Wiſdom and Power, are not mere 
Arbitrary names, but Really afteCt the Bern wherein they 
reſide ; and the ſhorter they come of Sub/tance, the ſafer 
we are from 7rithe;/+z: So that we keep the middle, fe- 
Cure 
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cure from both extreams ; And therefore I ſhall with con- 
fidence now addreſs my ſelf ro all Ravonal men_of what 
Se& ſoever they le, Church of England-men , Socinians , 
Deifts, Mahumittans, &C. 


The Chriſtian Religion is now almoſt 17co years old, of 
which time the much greateſt part hath been abuſed in 
Contentions about the Doctrine of the Trizir/y : And the 
Diſpute ſo managed, as if both Parties had been ambitious 
of the CharaGer given by St. Pax/, 1 Tim. 1.7. For who 
can Pretend to Underſtand thatahere are zhree Pcr/ons in 
the Godhead, without knowing ſo much as what a Perſon 
is, much leſs Who # the Perſon ? The Former of theſe Que- 
tions, for ought I know, was never thoroughly diſputed 
till within thele four laſt years: And the Later (T believe) 
never till now. But, I hope, they are both now ſo clear- 
ly ſtated, that no conſcientious Perſon need ſcruple joining 


- with our Church in the Doctrine as ſtated in the 4thinaſian 


Creed. 

Concerning the former Queltion we have St. Au2uſtin's 
Authority for the ſenſe of the Chriſtian World in his 
days. If we think not That as authentick as ſome C1a/ical 
Author, we may hear the Oracle of the Latzz Tongue, 
Cicero, thus ſpeaking ; T, who am but One, ſuſtain three Per- 
fons, Mine own, that of an Adverſary, and That of a Fudge : 
Will any man doubt but Cicero was a man, an Adver- 
{ary a man, and a Judge a man? yet were not theſe three 
men, but One man: Why then muſt it be abſurd to ſay, 
The Father is God, the Son is God, and the Holy Ghoſt God ? 
yet are not three Gods, but One God, This, if it be poſlib'e, 
is yet more clear by our Anſwer to the ſecond Queſtion, 
Who are the three ? They are three Properties in God, ſome 
way anſwerable to three Faculties in Man, which ſo Differ 
as ſtill to Agree 1n the ſanie NVamerical Nature. Goodneſs in 
God is Infinite, and therefore is God himſelf ; for —__ 


but 
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but God is Infinite : The ſame muſt be ſaid of W/;/dom, and 
Power : Yet are not Theſe three. Gods, but One God : And 
why we ſhould not go on with the reſt of rhe A4thanifin 
Creed, I am not able to frame any colourable ObjeCtion. 

That which to me ſeemeth moſt like one is this; That 
in our Syl:mn Worſhip of God we muſt beware of any appearance 
of Prevartication. That the word Perſon hath) by long uſe pot- 
ten ſuch a ſenſe, as far exceeds what we allow it. If Dr. Sher- 
lock have ſtrained it too high, that will not hinder, but it [full 
muſt retain ſo much, as to make the Dottrine a great Myſt ery, 
for ſo the Church of England hath always eſteemed it. 

But all this is calily anſwered. Wedo not profeſs orher 
mens Faith, bur our C2; nor can we be ſaid to prevari- 
cate, il we exprels 1t in the genuine (ienification of the word, 
tho'1gh others have perverted it : As for thoſe who engroſs 
to themielves the title of Church of Encland-men, with 
the 12:14 11{tice as the Sorrnians do That of Unitarimns, and 
the # //-, That of Catholicks; we are to conſider that they 
abuſe the word CHURCH as muchas they do the word 
Perſon, 

A Chuichisno other than a Corporation : A Corporztion 
ſpeaks nut but by its S -4/ ; the Eftabliſht Conſtitutions of the 
Church, arc ir« $../, If therefore thoſe who call themſelves 
the Uh:rch of Enoland-men can ſh:w any {uch Conſtitution, 
as declares off the One fide, that the three Perſons in the 
Trizity are noleſs than three Miz4s ; or on the Other fide, 
that they are no more than three nternal Relations ; WE 
ſhall then be obliged to Wonder and Acquieſce : But as 
lang as the Conftitutions of the Church are ſilent, and her 
molt eminenc DoRtors declare, that they are not three Sp-- 
rits, or Relations, but three Differences, Properties, &C. 
Let all rational men be fatisfied, rhe Church juſtified, and 
the /czzda/ removed. I ſhall add to what has been (aid 
ſomething concerning the great Dotrine which does de- 
pend uponThat of the 7rin17y. 


Of 
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Of the Incarnation of Our Lord. 


HOSE who concur with a late Writer in his Com- 

plaint of the Chriſtiaz Religion, that it hath not Dif- 
feulties and Impoſſibilities enongh for an ative Faith; may 
accuſe me of a great robbery, by depriving it of one of its 
oreateſt ; in that I have lower'd the great Myſtery of the 
Trinity from Difficult, yea and Contradictions, to Plain and 
Rational, But thoſe who ſubmit their F4/th to no other di- 
ates, but thoſe of Scripture and plain Reaſon ; as they own 
no other unintelligible My/ery, but that which the A poſtle 
declared a great one,God manifeſted in the /iſb; ſo they mea- 
{ure their Belief and Eſteem of the DoQrine of the 7 rinity, 
by its lerviceableneſs thereunto. 

Such an one we have tound the late Learned Dr. Myre, 
who admired God's Providence, for givins the world know- 
ledge of that truth without which the Divinity of Chriſt cannot 
be rightly concetved. That whole 5th Chapter of his | irſt 
Book is well employed in clearing this Point, wherein he 
thus diſcourſeth, That Chriſt i not 412; ar2pur 3, or a 
mere Creature, but a Divine Typoſtiſis —-—— if a man would 
zot bring his own ſturdy Preconceptions, but liſten to the eaſy 
and natural air of the Text ; the beginning of St, John's Go« 


ſpl would put it out of all controverſy. For Pl appeal to any, 


{nppoſing the union of C hriſt's Humanity with the 25G, tobe 


true, in what fitter, more ſignificant, or better becoming way 
could it be expreſſed — For why ſhould the Evangyiſt omit the 
manucr of Chriſt*s birth as he was man, but that he was intent 
upon his Eternal Generation as he was God ? Or why ſhould he 
z0t call him by That name, that was given him at his Circums 
ciſion, or by the name of Chriſt, or the Meſſiah, who was a Pere 


ſon expedted tn time, but that his thoughts were carried back to 


That of him which was from all Eternity © --———, For mine 
on 
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own part I make n2 queſticn, but that the Greek Philoſophers, 
45 Pythagoras, a»d Plato, had nor only their fy, but the 
whole Myſtery of their 1 rinity from the Divine T radition among 
the Jews. Philo the Jew ſpeaks often of this Principle in the 
Godhead, calling it Xdyov 85, or T Faw Mov, or ſometime 
ety other ſometime wwegwlTyovey 3 uv. And attributes unto 
gt the creation of the world, as alſo the healing the D:ſeaſes of 
our Minas, and the purging of our Souls from ſin ; tnſomuch 
that this Author might be a good Commentator upon this firſt 
Chapter of $t. John, 

Our excellently Learned Dr. Scot ſpeaks more boldly, 
that to believe otherwiſe cannot conſiſt with belief of the 
Ewvaneeliſt®s ſincerity. For in his Notes after his Second 
Volume of the Chriſtian Life, having recited (everal Say- 
ings of Jews and Gentiles, agreeing with the Titles by him 
given to Chrilt, he argueth in thele words. © Thus from 
* firſt to Jaſt St. John dilcourleth of this WORD, and in 
* the ſame phraſe and language, gives the ſame account of 
« him, as the Jewiſh and Gertile Divines did of Theirs ; 
*« ſo that he muſt be ſuppoſed, either to mean the ſame 
« things by him, v/z. a Divine Eternal Perſon, or tode- 
* {ign to make the World believe he meant ſo, For he who 
* ſpeaks or writes, muſt either equivocate and difſemble 
« his meaning,or mean accorcing to the vulgar acceptation 
© of the words and phraſes he ſpeaks or writes : So thar, 
«* ſuppoſing that St. Fob» doth here fincerely expreſs his 
* own meaning, no nian that underſtands the common uſe 
« and acceptation of his phraſes, can reaſonably underſtand 
'** them otherwiſe, than of a Divine Perſon : And whether 
& this were not his meaning,at leaſt in al! appearance, I ap- 
&« peal toa very indifferent Judge,viz. Amelie aPaganPhilo- 
{opher, who very well underſtood theLanguage andDoQrine 
«* of the Geztile Schools, concerning the Divine a4: or 
« WORD looften mentioned in their Writings : And who, 
caſting his eyes upon this Diſcourle of St.John,doth with all 
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confidence pronounce this to be the ſenſe of them ; «Fx 
2x Fo 6 My uf Ir an fila, ww Woe tem, ws av x; 
> Hegxruln afwrat, x, vt AF %p 5 Batzegc &-107 24 Th Þ >o- 
Fs THe Te 3, AZ natrigTn, e95 T roy #) IN & mal 
2TA®s Yor, 2» © 76 oor Cov x; Oy mequriaray. I, C. 
© This was That WORD, who, according to Her acl:- 
« 14, exiſted from Eternity, and made all things : And 
«© whom by Fupzrey the Barbarian placeth in the order and 
« Jignity of a Principal” (or a Beginning) declaring him to 
* have been with God, and to be God, and that all things 
© were made by him, and that all things that were, had 
*« life and being in him. 

To this our moſt Reverend A4rchiiſhop fo agreeth as to 
add, that St. John had his eye upon ſeveral others. His 
Grace fuppoſeth it probable that P/:to had his notion of the 
>:: from the Fews ; and that St. Fohz, in giving our S4- 
2/017 Thar Title, had ſpecial regard to Them who called the 
Meſſiah by That name; and yet more ſpecially to the Gzo- 
fricks, who corrupted the Simplicity of the Chriſt;an Doftrine, 
by jumblins together the Conceits both of Plato and other Philge 
/ophers. He cloſeth the whole with theſe words, I have 


3 


declared all this the more fully and particularly, becauſe the 


knowledge of it feems to me tobe the only true Rey to the Inter- 
pretation of the Diſcourſe of St. John concerning our Sviour, 
nader the Name and Title of the WORD. And ſurtly, it ts 
a quite wrong way, for any man to 70 about, by the mere ſtrenoth 
and ſubtilty of his Reaſin and Wit, thourh never fo oreat, to 
Interpret an ancient Book, without unarſtinding and confider- 
ing the Hiſtorical Occaſion of it, which is the only thino that can 
grve true light to it. 

And this was the preat and fatal miſtake of Socinus &. 

Having ſuch Autherygy for the truth of this Key, let us 
try it upon the Solemn entry of St. John's Goſpel. 

We have heard theLearned Dr. More demand why the E- 
vangelift ſhonld not call our Lord by That name which was good 
1 
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him at his Circumciſion, or by the name of Chriſt, or the Meſſiah 
—— bat that his thoughts were carried back to That of hin 
which was from all eternity ? This I lecond with another de- 
mand, W hy after the 14th Verſe, wherein his Izcarnation 
is proclaimed, we never hear a ſyllable more of the >4y: ; 
were it not, that in all the foregoing Diſcourſe, the Evan- 
geliſt's thoughts were full of the Divinity, as not united to 
the Humanity ? For it is manifeſt,that in all the firſt chirteen 
Verſes he dilcourleth of him either as the Creator of the 
World, or Li:ht of Man. 

[n the three or four firſt Verſes he ſpeaketh lo plainly of 
him as God the Creator, that we find a Pagan Philolopher 
wondering to meet a Barbarian lo skiltul in His Gree& Do- 
Ctrines, 

The Platoniſts give their Trinity, among other Titles, 
That of 'A;y21, Prixcipals or Beginnings , As Cooperators 
in the work of Creation; and he ſwore that the Barbarian 
placed the aZyo; in That order and dignity, as giving to all 
things Life and Being. 

What Key have the S9cinians for this ſtrange word ? 
Why they ſay the WORD' ſiznifieth no more than a Meſ- 
ſenger ; and the Beginning, no more, than that of his Preach- 
ing. For thus faith one of their late Wrizers, This ix the 
ſame with what was ſaid by Moles, In the Beginning God crea- 
ted the heaven and the earth : Both Moles and St. John muſt 
be und:rſtood as referring in their words to the Subjett of which 
they are writing. John's Subjett is the Goſpel-ſtate and economy; 
the Subject of Moles is the Creation and firſt Aces of Mankind : 
Therefore Moles means only the Beginning of the world, John 
means the Beginning of the Goſpel- ſtate. 

Indeed ! Doth St.Joh» {peak the fame with Mſ-s ? The 
firſt word, I grant, is the ſame; bur doth it ſtand 1a the 
ſame conltruction ? Doth he ſay, In the beginning the Word 
eftabliſhea the Goſpel-/?1te ? Doth he not four ſeveral times 

proclaim that he was in the Beginning, before he ſpeak 
G 2 a word 
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a word of what he did ? Had Moſes ſpoken of God's work 
of Creation, in the lame ſtile as St. Jo4n ſpeaketh of the a4 
yi, Lonzimus would ( perhaps) have admired him, but 
the contrary Way; as ſpeaking in a [tile not worthy of God, 
but unworthy of a Man : Or-had St. John meant the ſame 
ſenſe with Moſes, he would have given his-words the ſame 
Form, viz. In the Beginning the Word preached the Goſpel. 

Both Mofcs and St. John (he ſanh') mnſt be underſtood as 
referriag 10 the Subjects whereof they are Write. Agreed 
Mcſes's Subje& was the Creation of Heaven and Earth, for 
which the Exiſtence of God, a5 Creator, needed not be Pro- 
claimed, becauſe it mult be Suppoſe:1: And theretore the 
principal Verb was 7 zazſizive upon its proper obje{t. But 
St. John's Subje& was our Lord's Exiſtence, not his Attion; 
This principal Verb therefore is not 7 ra»ſitive, but maketh 
a full ſtop at his Being ; and this, no els than four times 
proclaimed in four compleat Propolitions, without the 
leaſt jintimation of any thing done, or to be done, by 
him. 

W hat a ridiculous ITue did the Mountain labour with, 
if ſo Solemn and Majeitick a Proclamation bring forth no- 
thing beyond this great diſcovery, That the Azent was 11 the 
B g1nning of his Attion ! 

Since therefore there is neither mention or intimation of 
any other Subject, that may terminate it ; the word Be- 
ginning mult be Abſolute, viz. the Beginning of All things : 
For if there were any other Being before it, That Being, 
and not the WORD, would be in the Beginning : And if 
there were nothing before it, it muſt be Ererna/, 

The word was with God, ] which is again repeated in the 
Second Verſe, 

If 25G behere Tranſlated Wiſdom, as it very proper- 
ly may, then doth St, John very. well agree with Solomon, 
Prov. VIII. 22. Where Wiſdom 1s perſonated, ſaying, 


The Lerd poſſeſſed me in the beginning of his way before his 
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works of old : Twas ſet up from everl:sfling, from the beginning, 
or ever the earth was made. And why may not the fame 
ſaying Le as lately believed from St. John, as from So- 
lomon * 

Toavoid ſoconvincing an Evidence, a {tory is invented, 
That as Moles was called up to God in the mount, and St. Paul 
carght up to the Third Heavens lo our Lord was taken up 
to the Father in Heaven to be inſtructed in his Meſſage. 
And upon this Arbitrary Story do they build with ſuch con- 
fidence, as if the Scripture were no leſs clear in revealing 
this, than it i51n either of the other. But what evidence ? 
Even Three or Four ſayings of our Lord, wherein he de» 
clareth that he came from Heaven, and from the Father ; 
which all Ages have underſtood to mean, that he was not 
(as the Firſt Adam) of the earth, earthy; but the Lord 
from heaven; and this by his own plain declaration, 
John XVI. 28. I came forth from the Father, and am come 
zntothe world ; a2ain, I leave the world and go to the Father : 
To which his Liſciples could not have anſwered as they 
readily did, if they had not thought it plainly intelligible 
of one comizg, and one go/mz ; whereas this Tale requi- 
reth Two of the one and the other. 

'That which is moſt urged is Fohn TIT. 13. No man hath 
aſcended into heaven, but he that came down from heaven, even 
the ſon of man which is in heaven. But it is ordinary to ex- 
preſs the impoſſibility of an aCtion, by ſaying no man hath 
done it ; and that this muſt be his meaning, our Lord him- 
ſelf cleareth by the words immediately following, ſaying, 
he is in heaven: Toavoid the force whereof they will needs 
force the word ay contrary to all Grammar and PraQtice, 
from the Preſent to a Paſt Tenſe. | 

But indeed, to refute ſuch a ſtory is ro honour it too 
much : The ſilence of All the four Evazneelr/ts in a matter 
of ſuch import, is an abundant confutation. That Moſs 
was called. up to the Z1unt, and St. Paul rapt up _— 
Third 
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1hird Heaven ; yea, that our Lord was lea by the ſpirit into 
the wilderneſs, ani there tranſported by the De: from 
place to place, &. we find particularly Revealed: And 
hey that require us to believe this Aſſumption of our Lord, 
and build thereon the meaning of the Evans:/i/t's,lo folemn 
a Meſſage; muſt bring us a Revelation ſuitable to the weight 
they lay upon it; till That be done, we muſt take the Evan: 
eeliſf's word for the Do&rine, not Theirs for the Story. 

TheWord was Goa, JHere wearetold(more truly than per- 

tinently)that the Title of God 1s often given to Gods Repre- 
fentatives, Anvels, Princes,  &c. And that God himfclf 
gave it to Moſes, Exod. VII. 1. ſaying, 1 have made thee a 
God to Pharaoh, and Aaron ſhall be thy Prophet : But who 
ſeeth not that 1n all ſuch Texts, all dznger of miſtake is 
prevented by the Context ; whereas in thele words of 
St. John, the Context plainly Inviteth, vea Compelleth us 
to take the word in its full ſtrength. 

Great advantage is made of the 2bſence of the Emphati- 
ca! Article, as if that were an adzquate mark of diſcrimi- 
nation between God , Properly and Inroverly (6 called. 
This is claimed with ſuch confidence by one of their lare(t 
Champions, that he faith, Every novice in Urammar knows 
it : Whereas indeed any one that hath i much skill in 
Greek, asin that Language to read this very Chapter, may 
therein find the Article omitted no leſs than Four times, 
vViz.wv.6, 12, 13, 18. Inevery one of which places. himſelf 
cannot deny the 7rue God to be meant. | need not add, 
though it be no lefs true /and were it as neceſſary as true, 
I could prove itby a particular liſt, ) that in the New Teſta- 
»ent we find the ſame omiſſion in more than Two hundred 
and twenty places, 

All things were by him, and without him was not any ( 8% 
ty) one thing made that was made. | 

Nothing can be more Emphatical : To expreſs it once 
ia a Poſitive Propoſition, is not thought ſufficient : the Con- 

trary 


(55) 


trary Negative is added, and both of them ſtrengthened 
with a careful addition of [ that was made, ] which ſo li- 
miteth as to confirm the Univerſality. 

Concerning the Genuine ſence of the now queſtioned 
Propoſition, if we will not believe Grammar, or the 
abovementioned indiiterent Judge, we mutt refer to rhe 
Sacred Oracles jm other Texts. The Socin:ans vouch leve- 
ral, but ſuch as do not Confirm, but Oppoſe their own 
Plea. 

New Heavens, new Farth, new Creatures , &c. can by 
no means anſwer our Evangelilts 4// thinzs that were made. 
For the word New plainly Oppoſeth and Suppoſerh fome 
Old, and requircth to be underſtood Allegorically : 
Whereas here, we have not the leaſt glimpſe of Intimation, 
but a careful Excluſion, of any other World, yea, or any 
other Thing that was made without the Word. 

On the contrary, his Grace hath plainly proved 
by ſeveral ſayings of other Apoſtles, that St. John's 
meaning equals the full force of his words; that 
St. Paul puts it out of doubt, by bringing an In- 
vencory of Particulars: In Heave» ( where ſure the 
Word was more than a Meſſenzer)as weil as in Earth ; Invife- 
ble as well as Viſible (which cannot be ſaid of the Goſpel-ftate) 
mhethcr they be thrones, &C. All things were created by him and 
for him. And inthe F:r/t Chapter of the Epiſtle tro the H:- 
brews , the So 15 preferred above the Angels (as in other 
reſpetts ſo) in this, that itis faid to him, Thou Lord 
in the be» inning haft laid the fonndations of the earth, and the 
heavens are the works of thy hands, That this is meant of 
the Go/p-/-ſtate, if any canimzogine, let him read on, They 
ſhall periſh. but Thou remaineſt, &C. 

And leſt that expreſſion [ The Firfl-born of every erea- 
{ure, ] {hould be thought to infer, that himſelf muſt be a 
Cre.1vre ; His Grace ſufficiently prevents that Conſe- 
qu-:..- by a more plain one of the Apoſtle's own drawing 
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1n the words immediately following 3 For by him were all 
things created. And for the Ap?/{lc's juſtification in That in» 
ference, by the Parallel words of other Apoſ/les, he 
proveth that the Frrf-born, 1s equivalent to Heir, as Heir 
isto Lord, So the Apoſtle's Argument runs ſmooth and 
ſtrong ; Our Saviour is Heir, and Lord of 4! things, be- 
cauſe All things were made by him and for him. 

This is molt graphically deſcribed by that Glaſs which 
God hath hung up ia the Firmament to reflect his PerfeQti- 
ons, that they may be repreſented tus. God zs Light, faith 
our St. John; the Son is 477%/ſ25 wa 3 322nc faith the other 
Apoſtle : And the Third Chapter of the Revelations teſti- 
fieth, that our Lord ſtiled himſelf >-14; 1h: Beginning of 
the Creation of God : which words by what we now come 
from hearing, we muſt not interpret Paſtuely, but Actives 
ty : Juſtas the Pl/atoniſts, who taught that the 250; was 
the ſecond EYE the Emaaiuc, Meals WRaAaul i of 
the F/r/?: The plain meaning therefore of the whole muſt 
be this, That as the Emanation of That Li-4: which 
dwelleth originally in the Sz, while it ſo iſſueth from That 
Source, as {till to be with it, is of the Same Subſtance; but 
as it communicates Lz2ht and Life tothe world, it is both 
the Beginning and Author of all, that any Region, or any 
Corner,or any Creature enjoyeth; ſo is the >39; the Begrn- 
nins and the Author of all the B-iz2 that any Creature 
ever had or ſhall have in heaven or carth.. 

Inhim was Life, and his Life was the Light of men, ] 

From A! things in General, the Evanze!;# proceeds, 
to inſtance in the moſt Perfect of created Beings that the 
Viſible World can boaſt ; Life and Licht ; and from Our 
Lord's work of Creation of All things, to that of the Re- 
demption of Mankind, which alſo was the Proper work of 
the Ay. | 

Whenever St. Johz ſpeaketh of the >2.5o:, the J-ws ſpake 
of the Meſgah, and under the ſame Title. Among their 
other 
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other great expeQations this was one, that he would reach 
them all things, That this was the hope even of the Vulgar, 
yea even of the Female own we have evidence from the 
Samaritan Woman's Diſcourſe with our Saviour, Plato 
learned ſo much of it, as to write a Dialogue on purpole 
to prove that we are ignorant of whar is neceſlary for us 
toknow ; which he cloſeth with a promiſe th1e a Mifter 
ſhould come that would remove the miſt, and teach all things re» 
lating to God and man, The world was now big with ex- 
peQtation of this A5/&. ; The Baptiſt was a burning and 
ſhining light ; his Diſciples ſo eſteemed him, that they 
inclined to believe him to be the Mefith3 bur as himſelf 
profeſſed the contrary, fo the Evarg-{/? voucheth Thar hs 
teſtimony in behalf of Chriſt. He reciteth the very words 
of the Baptiſt, which the Socrnians lo Paraphraſe, as nor to 
allow them ordinary ſence : For they make him to prove 
the ſame by the ſame. He was before me in Dignity for he was 
before me in Dignity. 

I ſhall not ſtand tovindicate both the St, Fohbns from ſuch 
trifling , becauſe (ro ſpeak ſincerely) I conceive the Bapti/t's 
recognition doth not prove our Lord to have been ( what 
the Evangeliſt declares him to have been, wiz.) In the Be- 
ginning : | haſten therefore to that Proclamation which re- 
vealeth the Subſtance of the Goſpel, to which all the forego- 
ing Pomp is IntroduQory, ws which deſerves our utmoſt 
Care to inderfings:- It followeth 1n the 1 4h. verſe. 

And the word was made fleſh and dwelt among us (and we be- 
held his glory, the glory as of the only begotten of the Father ) 
full of grace and truth. 

How an indifferent Reader would underſtand theſe 
words, let the above-mentioned Amelizs be a witneſs, who 
thus interprets them, 2, «5 7 owugre wine, * org or 
ouuvrv, EC. That the >230; fell into a body, putt on fleſh and 
appeared a man ; yet notwithſtanding, ſhewed the greatneſs of 
his Nature ; and afterward became God again, as he had been 
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before he deſcended into a Body , and Fleſh, and a Man. 

The tormer part of this explication is as exaCt to the 
words of the Evangeliſt, as it is admirable in the Myſtery : 
But the later part concerning his becoming God again, he 
muſt fetch from . the word ex»: for the primitive 
o»lvjr 1s not lo properly [ran/lated as Tranſcribed from the 
Hebrew 7373w which maketh ſo much Noiſe, and ſo many 
Proverbs among the Jews ; who (with our Fvanzeliſt ) 
leem therein to allude to the words of the, Prophet, 1/a:ah 
- 57. 15. ſaying inthe Perſon of God ,, ] dwell in the high 
and holy places, &c. where the Prophet twice uſeth the 
radical word ina ſence {o agreeable to that of our Evanze- 
liſs, that the one gives light to the other. 

This I therefore! mention to ſhew how the Philoſopher 
from the word toz%4wcz, which ſignifieth not a F:xea, but 
Tranſient dwelling , inferred our Lord's return to the State 
he enjoyed before he deſcended into the tabernacle of fiſh. 

Hence therefore we clearly diſcover (Ifſay) what an 
indifferent Reader, unbiaſſed by any Set of Chriftians, 
but a Stranger, yea an Enemy to All, mult take for the 
Ewvange!:/*s meaning; which therefore we may not reject, 
unleſs we be thereto driven by cogent evidences to the con- 
trary : And what are thele 7 

t- Itis ſaid, the word ter ought not to be Tranſlated, was 
MADE, but ouly WAS, as mn the 6th.v. yet in the 3d. 
v. it cannot be denied to fignifie Two or Three times as we 
Franſlate it; andthe word W AS in the entrance of the 
whole, is no leſs than Four times expreſſed by another 
word which is proper for it. 

Indeed, the Critical difterence between theſe two words 
is this: That 5» fignifies ſimply the thing to be ſuch as is ex- 
preſſed: Hereof we find examples enough in the Text 
now before us. But the word #7 importeth not only 
the ſimple Being of a thing to be ſuch as is declared ; but 
allo.a change of it from ſome other State.. 

Where 
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Where the Propoſition expreſſeth not the Pradicate, Lo- 
gick teacheth us to ſupply it with [ex//fexr ] or ſome equi- 
valent word: And in the language of our Tranſlators, ſuch 
athing is ſaid to come 70 paſs (2. e. from not being to being). 
Hereof examples are molt frequent in the Goſpel ; as Luke 
2. 1, It came to paſs in thoſe days, that, &c, To the lame lence 
muſt be reduced what is (| oben of the Bapti/t in the 61h, v. 
of our 1/f, Chap. of St. John; and of his Father. Lu. 1.5. There 
was 4 man, &C. i.e. aman came to being, 

But whenever it aCteth a Copu/z in Categorical Propoſi- 
tions, as here it doth, it certainly ſuppoſeth the SubjeCt to 
Preexiſt ; and therefore importerh ſomething beyond na- 
ked Exiſtence, tome Addition or Change, whereby it is 
made what before it was not. 

The word was made Fleſh ( lay they) i. e. when he was 
made ; which implyeth that he was made, as well ia his S$ub- 
[ance as in his Office : ſo Adam was made a !iving Scul. But on 
the contrary, the Evangelift had ſpoken of a Former Bein 
of the Word: And of 444m, Moſes ſpeaketh of a double 
making, brit of his Body, made of the Earth; and then 
that God breathed into his face tbe breath of life, and he was 
made a livin; Soil; lo he was thereby made what he was not 
before. This (1 Rtill repeat it Y-2s the conſtant meaning 
of the word 7341:70; It requireth to be ſo underitood, as to 
ſignifie was MADE or BECAME ſonething more 
than in That Being, which it mult be ſuppoſed, not now 
to have firſt received, but formerly to have enjoyed This 
is the Grammatical difference between the word e4x:79 fo 
often uſed in the 34.-v. and the word 7» more often uſed in 
the Firſt and Second Verſes : This later importeth Naked 
Being ; the other importeth Being clothed with {ſome Addi- 
tion, if the Propoſition be a compleat one. 

But Slichting:us (we thank him) alloweth us to read as 
wedo: For then (ſaith he) it will /ollow, that the Word 
was not at all before he was made Fleſh : For if he were, and 
were made fleſh ; then he ceaſed to be not Fleſh, and therefore 
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ceaſed to be what he was before. Had this Good man never 
heard of the Catholick DoArine, That rhe Godhead is not 
ſrrallowed up by the Manhood, but the Manhood taken into the 

Godhead; as our Church Teacheth us in Her Second Ar- 

ticle, wherein we find That Doctrine explained which we 

have hirherto aſſerted, and is more fully proved by our ex- 
cellent M-tropolitan? to whoſe Sermons I therefore refer the 

Reader ; profeſſing that T have inſiſted only upon Gram- 

matical Diſputes, which his Grace could not think proper 

for a Pulpit. 

HAVING thus aſſerted the Trath of the DoQrine by 
clearing St. Joh»'s word ; T now proceed to Explain it by 
doing the {ame lerxvice to thofe of the Church of England, in 
her lecond Article, whole words are theſe. 

The Son,which is the Word of the Father begotten from Eter- 
nity of the Father the very and Eternal God,of one Subſtance with 
the Father, took man's nature in the womb of the Bleſſed Virgin, 
of her $ubſlante, fo that two whole aud Perfet natares,that is to 
fr,the Godhead and Manhood were joined together inte Perſon, 
newer to be arvided, whereof is one Chriſt, very God and wery 
Man, &c. : 

The firſt rwo lines are already proved in the firſt part of 
this Diſcourſe. 

Took man's nature in the womb of a Viroin.] 

That the Spir:r of God, which by mowi2e upon the face of 
the Chaos, impregnated it with ſuch a world,as the more we 
Underſtand,the more ſt:]l we Admire;fhould by overſhadow- 
ing « Virein,impregnate her with aChild more than human, 
and ſo,more capable to become the habitation of God ; Rea- 
ſon may Admire, but not Contraditt, That with ſuch a Di- 
vinely-conceived Child,the W/:/aom of God ſhould ſo perfeCt- 

| Iy unite, as the Soul doth with the Body, is-to Reaſon Aſto- 
niſhing. but not utterly Impoſſible. 

, Mr. Norris diſputeth with the Quakers, that the Light 
within wu 15 more than a Zuality, and no leſs than the very 
Eſſence of God, And [ ſee not how the now-mentioned words 
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of the Prophet can otherwiſe be true, which ſay, the ſame 
God that inhabiteth Eternity, and the hich and holy places, 
awelleth alſo with the lowly heart : Nor indeed can we doubt 
of this, if in our contemplations of God, our Imaginations 
do not impoſe upon us ; as they are apr to do, by the daily 
and conſtant impreſſions they receive from ſenfible ObjeCts; 
We ſee nothing 10 this world but Concreres, and We ima- 
gine God to be a Bezyo endued with ſuch and ſuch Perfetti- 
ons : Whereas indeed God is not endued with any Perfc- 
tion, bur is himſelf | hat PerfeQion in 4b/traF?, whicheve- 
ry Creature partaketh in the Cancrere, as we have abovedil- 
courſed. W hence it muſt follow, that God is in ſome Beings 
More, and in ſome Leſs, yer ſtill the Same God in Every One. 
Some partake only Be;ng, ſome parrake Being and Life, ſome 
an Inferior, lome a Superior kind of Life : Some with Life 
receive Spirit, 1. e. Reaion, or Wiſdom ; which alſo ſome 
partake in 1 Greater, ſome in a Leſs meaſure : And this is 
true no leſs in Heaven, than in Earth ; Angels, Archangels, 
and all other Orcers of Bleſſed Spiris, are what they are by 
Participation, and therefore by Meaſure, greater or leſs : But 
Our Lord aſſumeth this Prerogative, that God giveth not the 
Spirit by meaſure unto him. 

Let us now climb as high as we can, we ſhall never reach 
the heighth of this Expreſſion : Ler all the Creatures in 
H:aven and Earth, that are, ever were, and ever ſhall be, 
bring their ſeveral meaſures ; ler all theſe be added together, 
yea, let the one be »ult/plied by the other ; yet the -_ 10- 
tal will be a Meaſure, and therefore unmeaſurably ſhort of 


Chritt ; who received it ot by meaſure, but Immenſly. So 
we cannot deny our Lord to be a Spirit Immerſe (which 
none can be but God ) without accuſing him of Treaſon 
againſt his Father's Crown and Dignity, by uſurping his 
Prerogative 

Though I pretend not exaGtly to deſcribe the Myſter, 
yet I adviſe to look upon 7hat Glaſs which (1 now 
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God bath hung upin the Firmament, and bids us look upon, 
as refleQting his PerfeCtions. The Swaby its Light commu: 
nicates himſelf to all his Orb, yet do«not all things and 
places alike enjoy him : None like that glorious brightneſs 
which immediatly iſſues from him, and dazles our eyes. 
This is by the Scripture made the emblem of Chriſt, who 
is ſtiled the «7254. But no compariſon in This caſe can 
be exact. The Sz, however glorious, is ſtill a Body; and 
as {uch, is confined to Place :- His brightneſs therefore can- 
not deſcend to earth, without dimunution proportional to 
the diſtance it muſt run from its ſource. But God is equally 
Infinite in Al places, in the centre of the Farth as in the 
higheſt Heaven : His W:/dom therefore, when it came to 
Dwell in Fleſh, was not Impriſoned in it; but was Infinite, 
even ina Body; Himſelf ſaid he was in Heaven at the very 
time when he was come from Heaven. Infinite W:ſdom could 
not be abſent from2 God, when he deſcended to dwell in a Bo- 
dy,by an Union ſo perfeCt,that it is impoſſible he could have 
been more in it, than he effeQtually was, and ever will be. 

Two whole Natares, that ts to ſay, th: Godhead and Manhood 
were joined together in one Perſon. | 

The account we have had of che word PERSON may 
here be very ſerviceable: It will ſtretch no lels the contrary 
way : For as we have ſcen that Oe Man may be Many Per- 
ſons ; lo we ſhall find that Many Mex may be One Per (on. 
| We have ſeen Two Me made Ore Admzral by ajoint Com- 
miſſion ; and we every where ſee many men incorporate into 
one body by Patent ; whereby they are oze Perſon in Law : 
And in this known ſenſe are the Godhead and Manhood joined 
together in One Perſon, whereof ts One Chriſt, very God and very 
2144 ; A Mediator ſo Between Both, as to be himſelf Both, 

When I thus compare the Union of two Natures iz one 
Perſon in Chriſt, 1 pretend no more than to imitate Paznters, 
who picture the brightneſs of. the Su» by colours made of 
Earth; and therefore crave allowance for {uch defects as the 
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incompetent Compariſon may be guilty of, Fince the Myſtery 
is above All compariſon. Yet hereby I hope we may plainly 
underſtand (what is moſt to our preſent purpoſe) how from 
{uch an Incorporation, every Member obtaineth a double 
Perſonality : One,as an [ndividual,compleat by it (elf, and di- 
ſtint from All others ; and another, as part of another Bo- 
dy; which Body alſo is another Perſon, compounded of ma- 
ny ſuch [ndividuals, as lo many Members. 

I. Every Inarvidual Member retaineth its proper perſonali« 
zy,entire as he had it before he became a Member to the Body 
Civil, The ſame Name and Kindred, the ſame Body and 
Eſtate, the ſame Mind and Faculties, &c. not one Hair of 
his Head changing colour, not one Inch of his Stature, or 
one penny of his Voney increaſed or diminiſhed; Thus in 
our Lord's Union with our Nature, his Godhead is not 
the leſs God. nor his M:hood lels Miz; both Natures ſtill 
remain entire, Perfei# God and Perfect Mm. 

This clears the Riddle whereby himſelf poſed the Jews. 
By the one he was' David's Lord ; by the other, his Soy. 
W hich alſo the Apoſtle applicth to David's Anceſtors. 
Rom. XI. 5. Of whom, as concerning the Fleſh Chriſt came, who 
is over all, God bleſſed for ever. He was on Earth the Son of 
Man, when himſelf ſaid he isin Heaven, John Il. 13, And 
now, that he is returned thither ; however his Body be g/o- 
rified, yet till it is a Body ; and the Heavens, as they have 
received, ſo they mult contain him, till he come again to 
Jadge the quick and the atad. So, while we believe him Om- 
nipreſent as Goa, we believe him Abſent as Man, otherwiſe 
we could not expect his coming a247n, asa thing future. 

2. By ſuch an Union of ſeveral Individuals is made another 
Perſonality, which ſo uniteth the ſeveral Properties, that what 
before was proper to one, becometh common to all, and every 
M:mber of the Corporation. 

Upon this account our Saviour promilcuouſlly uſed both 
Characters, ſometimes [tiling himſelf the Son of Goa, ſome- 
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times the Son of Man. God (we know) hath neither Fkb 
zor Blood ; yet St. Paul, the more effeQtually ro recommend 
the Church of Epheſus to its Elders, faith, God redeemed it, 
Te Br dyg' with his own proper blood : On the other ſide, 
Fleſh and Blood cannot enter into the Kingdom of Heaven, yer 
Chriſt carried it thither, and not only ſo, bur fitteth in the 
Throne of that Kingdom. We profels to belicve that he is 
very God of very God, yet immediarely add, he was crucified, 
dead, and buried; which is the greateſt evidence poſhble 
that tho we do not always a__— ir, yet we muſt be ſup- 
poſed to underſtand, that ſuch words, as in ſtrift ſpeaking 
are proper only to oe Nature, mult be extended to the 
whole Perſon as compounded of Both; yet fo as to remem- 
ber, that the Natures are not Confound:d by being United. 

THIS is That Communication of Properties, which all Di- 
vines profeſs to believe, but cannot any other way be ſo 
clearly accounted for, either in the DoQtrine of the Trinity 
orlacarnation : Whereof,as the Former helpeth us to under - 
{tand the Later; fo do Both of them rurn upon that Cardi- 
nal word, wherein while we heed only That Definition 
which the Animadverter himſelt couid not refiſt, even when 
his Hypotheſis required it ; we find no other way to eſcape 
a maniteſt Contradittion, but by reſtoring it ro its due ”" 
titude: We can as cafily underſtand Thyee Perſons in God, 
as Three Faculties in our ſelves; and Two Natures in one 
Perſon, as Two Men in one Commiſion. And this (I hope) 
may ſuffice for Vinzication and Explication both of the 
Athanaſian Creed, and of our Liturgy too. 

Yet for the fuller ſatisfaQtion of ſome who complain of 
the Later, becauſe we therein firſt make our Addrefles to 
every one of the Three Perſons ſeverally and ſucceſſively, 
and afterward to the Second Perſon in Particular, and That 
under the charaQter of the Soz of David; it will not be 
amiſs to makea ſhort remark or two upon what we have 
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Concerning the Trinity (then) we are toremember, that 
the Sum of That Doctrine is, That there isOxe God and T hree 
Hypoſtaſes. For explication hereof, we have a large Letter 
written by St. Baſil to his Brother St. Gregory; wherein he 
compareth it to three links of a Chain, wherein he that 
draweth One, muſt therewith draw the other T:vo : So there 
is (flaith-he) an izeffable and unintelligible both Community 
and difference between them, ſo that neither the Continuity of 
the Nature can be divided from the difference of the Hypos 
ſtaſes ; nor in the Unity of the Eſſence s the Propriety of the 
Notions (1.e. Hypolt.) confounded. 

But why CI pray) 1s this Ineffable and Unintelligible ? 
The difference between the Preciſeve and Negative Alts of 
our Underſtanding 1s very [xte/ligible, and in This caſe, 
very Prafticable. Suppole I cannot with my hand draw 
one link without drawing the other two; yet I may fix 
my eye upon one alone: Every one of the three hath his 
proper 1a; really Diftia#, though utterly I»ſcparable 
from the other two : But between the Faculties of our 
Minds there 15 ſuch Dyfſerence, that moſt men call ita War. 
For it is much diſputed whether the 1/1 do always Submit 
to the Underſtanding, or ſometimes Rebe/ againſt it ? Bur 
others reject the Queſtion as grounded on a falſe Suppoli- 
tion. "They ſay, theſe Faculties are not Several, much 
leſs Oppoſite Azents, but ſeveral Operations of the ſame Mind. 
This,as it puts an end to the ſuppoſed diſpute between the 
Faculties, fo will it to all their Scruples who think it un- 
lawful ro worſhip a Mn. 

We may fully contemplate God, either in his Goodzeſs, 
Wiſdom, or Power , abſtratted from the other two : And 
certainly where I may exerciſe my Contemplation, I may 
addreſs my Devotion; As therefore I may contemplate 
God”s Properties Jointly or Severally ; ſo may I pray to him 
either as Three Perſons, or as One God, 
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And if in Chriſt, the Human Nature be no lefs inſepara- 
ble from the D:vize, than either of the Three Perſons is 
from the other Tio ; then muſt it follow , that though 
thoſe Two Natures be as Diſtin& as thoſe Three Perſons ; 
yet while they are as cloſely United too, though either of 
chem may be Contemplated, neither of them can be Separa- 
zed from the other. 

As therefore we do not rob God of any of his PerfeQtions 
when we contemplate his W:/4om, abſtracted from them 
All; lo do we not give his honour to another, when we 
worſhip Chriſt-man hypoſtatically United to the Wiſdom of 

0d. 
Why ſhould we ſcruple to follow his own Example ? 
He took to himſelf indifterently , ſometimes the title of 
May, and ſometimes that of the Son of God : The diffe- 
rence is only in Sound, the Perſoz [till the fame, The D:- 
vine Nature loleth not the honour which 1s paid to the Hy- 
man, only becauſe it is united to the D/v/ze. 

The Example of the Apoſtles praying to Chri//# may be 
our ſufficient warrant : But we lee reaſon lo to Fellow, as to 
Juſtify their Conduct. 

That God was thus manifeſted in the flefh, 1s indeed 4 great 
Myſtery; but ſuch as hath more of Wond-r, than Ob/curity, 
The Apoltle profeſt great aſtoniſhment ar That which him- 
{elf preached , that the Gertzles were made coheirs with the 
Jews : This was ſufficiently IntelligiLle ; but to a Phariſce 
of the Phariſees, it ſeemed almolt Incredible + And fuch I 
take to be the My/tery of the Incarnation, which is not cn- 
tertained but by Faith; and when it is ſo, directs us to 
Adore the Union which we Admire. 

Yet for further ſatisfaction of the ſcrupulous, we wilt 
for once take the boldneſs toward the Aroſtl:s, to lumpole 
that they wrote as in Cypher ; and we, for want of ther 
Ky, milt their Meaning : Yer when we take their words in 
their moſt obvious ſence, and ſincerely Contorm ov: De- 
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votions to their DicFates and Examples according to our beſt 
underſtanding ; while ſo doing we ſtand firm in our Belief 
that there is but One God, and Worſhip him as Oxe ; If we 
ſhould be in an Error, our Crime would rife tono greater 
heinouſneſs than this, That in caſe he did not (as his word 
ſeemeth plainly to declare) Debaſe himſelf by Incarnation, 
we (hould then believe more of him than really were true. 
Such an Error, 1 ſay, if it did cauſe us to believe too much 
concerning God ; yet while it robbeth him not either of his 
Unity, or any other of his Perfe&jons , cannot ſo highly 
Offend him, as to provoke him beyond all hope of Pardon ; 
nor Diſhonour him ſo much, as will That thought of ſuch 
an implacable Anger againſt a well-intending Miſtake. 

Bur on the other ſide, we are ſure he is ſo tender of 
Love and Peace, as to repute the breach of it a ſin of the 
firſt rate, moſt oppoſite to his own Nature, and the Goſpel 
of his Sox, becauſe moſt miſchievous to his Church. 

The ſum therefore is this; It is moſt reaſonable that if 
we cannot fully fatisfie our ſelves,we ſhould weigh the one 
danger againſt the other ; and that, both in reſpe& of 


Evidence and Conſequence. 


1. In point of Evidence: On one fide you are certain 
you break the peace of the Church of Chriſt, if you Con- 
form not to the Publzck mo of God : On the other fide, 
you do but ſuſpeQa danger of loſing your Prayers, by Of- 
tering them to one that cannot hear and grant them. 

2, In point of Copſequence : On one ſide you are in dan- 
ger of a Sim, moſt Heinous, becauſe moſt Mziſchiewons : 
On the other ſide, the worſt is a well-meant Error, which 
drawing no miſchief after it, may plead not only for Par- 
don, but Acceptance. 

Were you to Preſcribe to others, nay were you to Chuſe 
for your /c/ves, in what Form you would Pray ; Reaſon 
would require you to keep at the greatelt poſſible diſtance 
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trom all appearance of whatever you might ſcruple ; but 
now, that you have This only cheice, whether you will 
adore God in his Wi/aom, (in Communion with the 
Church which profeſſcth as earneſtly as your {:'ves can do, 
that there is but Oe God) orruninio Schi/m; it willhe in 
vzin to diſpute what is berrer or wor/- 10 it felt; your whole 
duty regards what is Vc-ſſary for Perlons in your circum- 
ſtances ro do. The fundamental Rule of Epitetn,'s 
wiſdom will hold as ſtrongly here as any where ; Conſider 
what is your own buſineſs and know that to be your buſin'ſs which 
75 tyuyour Porer. ; 

This is {poken,not that 1 diſtruſt either the Truth or Er7- 
ence of the abovewritted; but I know the //:r:ety of men; 
palates, and (in moſt ) the force of inveterate Pri udice, 

Some, I hope, will tind fatisfaGtion inthe very Doctrine 
35 now ſtated : Thoſe that cannot tully grant their Aſſent 
and Conſent tothe Do7rix» for it's own fa, may tind ſome 
Eaſe, if not full Car: of their {cruples, when they Con. 
form to our Eſtabliſh'd Worlbip for P-ac:*; fake ; The 
Former indeed is the beſt i ruit ; but the Later 15s not con- 
temptible. If I obtain either of them, | have already a 
ſuHcient reward : Yet | hope for a greater from Thar Lord 
whom [have thus endeavourcd to ſerve, an i who hath ſaid, 


BLESSED ARE THE PEACE MAKERS 


